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Like Father, Like Son: 
The Cultural Revolution Comes to South Bend 


The main problem facing the Church in our time 


is not abortion; it is not homosexuality; it has 
nothing to do with the sexual issues which have all 
been settled theologically. The main issue facing the 
Church is conversion. Is baptism necessary for salva- 
tion? Is it necessary for everyone? Is it necessary for 
the Jews? John Beaumont’s compendium of Catholic 
of American Catholic converts, The Mississippi Flows 
into the Tiber, presents an exhaustive list of conver- 
sion stories which show that nothing has changed in 
God’s eyes. The same call that Elizabeth Ann Seton 
answered over two hundred years ago is still being 
answered in our day by people who know that there 
is only one effective response to the question, “What 
must I do to be saved?” 


“Fascinating, Illuminative, and inspiring compilation 
of the continuious stream of American men and women 
whom God has drawn home to the Catholic Church. 
The Mississippi Flows into the Tiber is far more than a 
mere encyclopedic list of biographical data; it is full of 
inspiring reflections on their struggles and victories in 
living out the Catholic faith in their work and home 
life.” 

Marcus Grodi 
Host of The Journey Home on EWTN 

“Year by year from the country’s founding, there 
has been growth in the Catholic Church and not only 
through birth, but also by conversion. I know, I am one 
of them. This book will surprise you in many cases and 
also gives in brief snippets what brought them to the Ro- 
man Church.” 

-Newt Gingrich 
former Speaker of the US House of Representatives 

“This book captures the journey so many have taken 
towards embracing the Catholic Faith. A must-read for 
Catholics and Non-Catholics alike as it captures the spir- 
itual quest toward beauty and truth that defines the hu- 
man condition.” 

- Larry Kudlow 
Host of CNBC’s The Kudlow Report 

“Converts make the best Catholics, it is often said. 

That may or may not be true, but at least every convert 


A GUIDE T0 NOTABLE AMERICAN 
CONVERTS ro THE CATHOLIC CHURCH 


With a foreword and afterword by Fr. C. John McCloskey III 


had a reason for joining the faith, and in my case, at 
least, it was something I did not take lightly. John Beau- 
mont’s collection of conversion stories will be a delight 
to converts, to cradle Catholics, and especially to all 
those who are somewhere in the process, for whom these 
wonderful accounts will no doubt be a ray of light and 
an inspiration.” 
-Alfred S. Regnery 
lawyer, author and former publisher 


The Mississipp Flows into the Tiber: 
A Guide to Notable American Converts to the Catholic Church 
Hardcover, 1014 pp. $69, plus $8 shipping. ISBN: 978-0-929891-13-2 


Mail checks payable to Fidelity Press: 
206 Marquette Ave, South Bend, IN, 46617 USA 
For VISA and MC orders, call Norma at Fidelity Press 
today at 574-289-9786 to place your order. 
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LETTERS 


NOT A DEMOCRACY 


Thank you for running my let- 
ter honoring Charlie Rice in this 
months Culture Wars. Also, great 
article in the May issue regarding 
the RFRA in Indiana. There was 
so much quality information and 
connections in the article regarding 
our situation today as a culture. I 
agree that this was a perfect exam- 
ple that we don’t live in a democ- 
racy but a plutocracy. One of the 
biggest tragedies from this event 
was the bishops not willing to con- 
demn sodomy as immoral. What a 
great quote from St. Peter Damian 
showing an example of how clear 
the doctors of the Church spoke 
on the sin of sodomy. It reminds us 
of the need for the faithful and our 
current bishop’s to stay true to the 
traditional teachings of the Church. 
We need to continue to pray for 
our bishops and the Church, and 
that fellow Catholics wake up. 

I also have enjoyed your recent 
“Israel’shows with Peter Helland. 
There have been some great conver- 
sations that have been very infor- 
mative. Your recent interviews and 
the five “Goy guide to history” epi- 
sodes have been great to watch as 
well. It might make sense to put a 
few of these on the Webcast section 
of Culture Wars. Lastly, Pm cur- 
rently reading “The Jewish Revolu- 
tionary Spirit” and have learned so 
much. My wife bought me “Barren 
Metal” for Fathers Day which I’m 
excited to read. The perk from hav- 
ing both these books is that I will 
be able to read from them in the 
morning and then take one in each 
hand and do my curl and bench 
press workouts, lol. 

Great article on Father Miscam- 
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ble in the May issue. His opinion 
regarding the bombings of Hiro- 
shima and Nagasaki does cause 
scandal and is not consistent with a 
Catholic “pro-life” priest. As I read 
your article and I looked at my let- 
ter from 2009 to Father Jenkins 
and the Fellows, it is quite clear 
of my naivete of Notre Dame and 
Americanism at that time. The let- 
ter was a sincere representation of 
my thoughts and concerns regard- 
ing Obama’s visit to Notre Dame. 
However, knowing what I do now 
about Americanism, John Court- 
ney Murray, Neo-Cons, etc. it 
would have been a different letter. 
I would not have quoted Archbish- 
op Chaput or George Weigel, etc. 
Also, based on your article, I would 
have tempered my praise for Father 
Miscamble. He did a great job at 
the speech for the NDresponse ral- 
ly back then, but your article add- 
ed some new context for me. The 
point you made about Sycamore 
Trust being a tool to control dis- 
sent hits home. Also, Father Mis- 
camble’s negative response to the 
gentlemen who said people should 
not give money to Notre Dame 
was very telling and says a lot. 


Ryan Walker 
ryanw@interstateelectrical.net 


FANTASTIC PIECE 


Fantastic piece of writing in the 
latest “Culture Wars.” You really 
hit the target re Mexico and I was 
wondering if you had read about 
the Catholics in Mexico being be- 
trayed by the Roman Curia and 
some of their own Bishops - begin- 
ning on page 56 

http://olvrc.com/documents/Under- 
miningOfTheCatholicChurch.pdf 


You are one hell of a writer, Sir. 
May God long Bless you on earth 
and take you to His heavenly home 
upon the completion of your earth- 
ly tasks. 


Larry Spencer 
sunandwine@bellsouth.net 


MORAL FREE FOR ALL 


It was an honor to see my letter 
in Culture Wars. I do not remem- 
ber ever reading an author such as 
E. Michael Jones, and being taken 
back enough to simply find silence. 
There is little I actually have to of- 
fer I feel. And, in truth, I was taken 
with the delightful under-current 
of the observations Dr. Jones 
makes. He had a “Walker Percy” — 
like way of bringing the reader to 
the point of an “almost-smile” and 
holding that wonderful flow for as 
long as he pleased. The Thanatos 
Syndrome or Love In the Ruins were 
wonderful to read while in college 
suffering through a mechanical 
engineering curriculum I did not 
enjoy. 

Yet, Dr. Jones takes the delight 
of his personal style of expression, 
and teaches us facts, truths, and 
moral integrity at a depth which, 
simply put, “shuts my mouth and 
opens my mind.” Barren Metal is 
such a work. Thank you for this 
sir. It is no small gift. For years I’ve 
been fascinated with the subject of 
international finance and the sin of 
usury. It came as a out-growth of 
my curiosity regarding the jewish 
question, in particular the jewish 
role in world revolutionary activity, 
in particular “Russia” and the com- 
munist horrors that followed 1917. 
I read a small pamphlet by Frank 
L. Britton called Behind Commu- 
nism, written in 1953, and it was 


the shock that began my awaken- 
ing. Many books followed, includ- 
ing Waters Flowing Eastward Iron 
Curtain Over America, Nesta Web- 
ster’s work, and Arthur Koestler, all 
of which explain Jewish subversive 
manipluations of various peoples 
and movements. It is beyond ques- 
tion my single favorite subject and 
has been such for perhaps three de- 
cades. 

This was a factor in “Barren 
Metal” because, while the “money” 
makes war possible, and profit- 
able... “subversion” gets the masses 
in the mood to kill each other, and 
media control allows a tiny group 
of subversives to have an all-power- 
ful, “Wizard-of-Oz-like voice” that 
mesmerizes the simple-minded. It 
is the “media,” above all else, that I 
believe hold the secret to the “sub- 
versives power.” And the “money” 
that buys the mental-manipulators’ 
protection. We just might be wit- 
nessing the uncontrolled collapse 
of Jewish capitalism in a world 
where information (the web) keeps 
capitalism from mutating “again.” 

To that wonderful thought we 
can only realize that “God,” not 
the “rich” and the “Jewish subver- 
sives,” is in supreme control, and 
He made it clear to us that usury 
is a sin (when applied to your own 
people...) This moral free for all 
will fall. God help us make this 
world a finer, better place for the 
children to come. Without Divine 
protection and guidance, we can- 
not prevail. Everything we are and 
can ever hope to be, of any real and 
lasting consequence is from the Fa- 
ther. I lost sight of that, and have 
had to pay a heavy price. Let the 
world forget her God, and she will 
not fare well. 

Dr. Jones, it’s been a privilege to 
learn from you about the Capital- 


ist-beast we suffer with. And her 
evil sister is named “Communism.” 
She will rise again, along with the 
self-same Jewish subversives. Their 
“family banks” and media-ma- 
chine, control both these prodigal 
sisters.Moving from one to the 
next is as foolish as the move from 
Bush to Obama was. They are both 
“family.” 


M. David Simmons 
Huntsville, Texas 


SLEEP WALKERS 


I read the May issue of Culture 
Wars with intense interest since it 
addressed the Islamization of Eu- 
rope and also the nuclear destruc- 
tion of Hiroshima-Nagasaki and 


German cities via carpet bombing. 
The author, David Wemhoff, is cor- 
rect in calling it “a permanent blot 
of shame on the United States.” I 
would add Winston Churchill, 
largely responsible for initiating 
carpet bombing of civilian German 
towns and cities. The actions of the 
“sleepwalkers” responsible for the 
destruction of Europe civilization 
have yet to play out. The result is a 
decimating birth rate amongst Eu- 
ropeans (my tribe), and the third 
Muslim invasion as discussed by 
Srdja Trifkovic in Chronicles. The 
European Union and its useful idi- 
ots are traitors to their own kind. 


Name Withheld 
by Request 


Culture Wars welcomes letters to the editor. 
Preference will be given to letters which deal 
with topics discussed in the magazine. Letters 
should ideally be limited to one single-spaced 
page, but we know how difficult it is to follow 
ideals in this world. Letters can be sent by mail 
to Culture Wars, 206 Marquette Ave., South 
Bend, IN 46617; by fax to 574-289-1461; or by 
electronic mail to Jones@culturewars.com. 
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TWIN EVILS 


I have been reading the dissent 
from the court majority opinion 
in its Obergefell decision. Here are 
some thoughts I am looking to 
discuss:Reference in at least three 
of the four dissents ( have only 
read almost three fully) say that the 
American people were engaged in a 
“debate” about same- sex marriage. 
That is false. All that has happened 
is that the rank and file have been 
presented with institutional deci- 
sions - quite apart from their in- 
volvement-- to take sodomy off the 
deviant list. I am reminded here 
of yet another salient GKC obser- 
vation. he was responding to the 
statement put abroad that news- 
papers shape public opinion.He 
pointed out. “Public opinion is not 
shaped by the articles the papers 
print. Public opinion is shaped by 
the arguments between the editor 
and the sub-editor which the pa- 
pers do not print.” 

That states have brought to a ref- 
erendum the question of whether a 
sane understanding of marriage is 
therefore deviant means only that 
the power- brokers-control what 
is to be treated as urgent in pub- 
lic life; not that “the people” fell, 
organically, to wondering whether 
sodomy was a good at all--much 
less one denied. 

I see in this the Justices first con- 
cern to be rescuing the “American 
Experiment” from being recognized 
as a failed one. To that end, they all 
assert that a “debate” happened ac- 
cording to that Experiment’s rules. 
The debate happened in this case as 
much as it happened with prenatal 
infanticide. That is, what got called 
a debate for the purposes of tv win- 
dow dressing, was the suppression 
of those voices on the side against 
it. So much for a debate. 
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So, if there has never even been a 
debate, why do the justices all feel 
the need to say there has been one-- 
and a healthy one at that? The only 
reason I can see is to prevent hav- 
ing to face the truth that this case 
also screams, namely, that “The 
People” need an authority great- 
er than themselves to safeguard 
their lives and liberty and happi- 
ness: that authority is ‘the truth of 
things’ whose Author is God and 
Who has entrusted its authentic- 
ity to His Church, the Catholic 
Church. Scalia warns against hu- 
bris, but what kind of hubris is it 
to say we can do quite well on our 
own, God, thank you very much? 
Scalia finds incoherence in the ma- 
jority decision. But is there not in- 
tellectual incoherence in implying, 
as he does, that the means (majori- 
ty vote through referendum) justify 
the ends (recognition of sodomitic 
acts as marital acts)? And if a ma- 
jority of people in a State can cre- 
ate the meaning of marriage, why 
can't a majority of the Court? 

‘The majority decision was one of 
the end justifying the means. The 
majority of justices located moral- 
ity in their wants. The dissenting 
opinion is characterized by the re- 
verse error: the means (state refer- 
enda) justify the ends. The dissent 
locates morality in the wants of the 
majority of a State’s citizens. Twin 
evils, no? 


Dana Pavlick 
pavlicks123@gmail.com 


CERTAINLY CORRECT 


EMJ is certainly correct when he 
writes that “ Ethnos Needs Logos” 
on the front page in the June is- 
sue of CW. Every ethnicity needs 
Logos, especially the Jews in USA 


and in Israel. EMJ is incorrect on 
a couple of points re the June cover 
story. 

Whether he likes to admit it or 
not, EMJ is, to my knowledge, of 
Irish ethnicity; therefore, his ra- 
cial identity is white. If he doesn’t 
like that term to describe his racial 
identity, then maybe “Caucasian” 
will suffice. Humanity is divided 
racially into basically four catego- 
ries: white (or Caucasian), black 
(or Negroid), “yellow” (for want 
of a better term, Asian or Oriental) 
and “brown” (a relatively new race, 
or “La Raza” as they are frequently 
called), thanks to Cortez taking a 
native-Indian wife and having chil- 
dren with her. East Indians, Arabs, 
Persians and other ethnicities gen- 
erally fall somewhere in-between 
these four racial identities. What- 
ever religion these races choose to 
live by has nothing to do with their 
racial identity. 

A Jew is not a member of a race, 
but of an ethnicity, a tribe. Likewise 
when it comes to someone's racial 
identity, his choice of religion has 
no bearing on his ethnicity, for he 
can accept Christ or reject Him, or 
follow another religion or have no 
religion at all, yet he remains a Jew. 
Race, ethnicity, genes, heredity are 
facts of life. 

But when all else is heard, as 
wise King Solomon wrote many 
years ago, all ethnicities need Lo- 
gos. And while I just typed that 
the Jews especially need Logos, the 
same could be said of the Irish in 
Ireland, now that the land of my 
paternal ancestors has legalized ho- 
mosexual marriage, with the popu- 
lar votes for it coming mostly from 
the younger generation. ‘This is one 
of the consequences of an ethnicity 
no longer believing Logos is need- 
ed in their lives and that His moral 


order is outdated or irrelevant or 
meaningless. 


Ken Reynolds 
Bronx, New York 


RADICAL RELIGION 


I received the July/August issue 
of Culture Wars at the time I am 
reading American Theocracy: The 
Peril and Politics of Radical Reli- 
gion, Oil and Borrowed Money in 
the 21" Century. A note I wrote in 
one of its margins states: “needs to 
articulate the situation in terms of 
the ontic victory of the nominalist 
lobby which elevates the two realms 
of man and nature over the realm 
of the divine.” What I mean is that 
the title’s term “radical religion” 
is generically correct, but specifi- 
cally vague. (I have not finished the 
book and may have to stand cor- 
rected). Even though the author, 
Kevin Phillips targets the puritan- 
nonconformist Pentecostalism of 
George W. Bush, and accurately 
describes the content historically 
situate the radicality of Bush’s the- 
ology to its nominalist roots. I of- 
ten make similar comments in the 
margins of Culture Wars. 

This is a case where the difference 
between Phillips and Culture Wars 
is this: Phillips is on the right track 
and trajectory, but only one set 
of wheels are on the track, which 
makes a mess of things. On the side 
of Culture Wars, both wheels are on 
the right track going the right di- 
rection: I wish only to add fuel to 
the engines to keep the train run- 
ning, or perhaps adjust the valves 
and timing to get this running in 
tune. 

The article of Rev. Langan, 
“Khomeini’s Letter to Gorbachev,” 
was a bolt of hope to me, because 


it describes a far more complex 
and intelligent Ayatollah than the 
“free press” discourse disseminates. 
To think: Khomeini has read Plato 
and attempted to consolidate pla- 
tonic realism to Islam, at risk of the 
displeasure of the “traditionalists” 
who “played into the hands of the 
Americanist position based on sep- 
aration of church and state.” What 
I wish to ask be clarified here is the 
generic term “traditionalist,” which 
is as vague as the term “radical re- 
ligion” alluded to above. Let me 
throw some fuel into the engines 
fire. 

I am told in the Epilogue of The 
Theological Origins of Modernity by 
Michael Allen Gillespie that “In 
their rejection of realism (or neces- 
sitarianism) these Asharite theolo- 
gians thus blazed a path remarkably 
similar to the one later traversed by 
Christian voluntarists and nomi- 
nalists” (29). To link back to my 
opening paragraph, the domi- 
nant school of Islamic philosophy 
founded by Ash’ari (ca 873-935) is 
of the same nominalist mold as the 
puritan-nonconformist Pentecostal 
George Bush, and Americans who 
are of his ilk. 

There is a psychological gnome 
that says a person likes in others 
what she likes in herself and dis- 
likes in herself what she dislikes in 
others. The reading of Gillespie's 
work has convinced me that the 
nominalist revolution as against the 
scholastic-Catholic tradition entails 
ontic disagreements “not about the 
nature of being but about which of 
the three realms of being--the hu- 
man, the divine, or the natural-- 
had priority” (16). This nominalist 
concept which highlights God’s ar- 
bitrary will that follows no rational 
plan is the root of both the prot- 
estant rebellion and the Aslvarite 


opposition to the Mutazalites, 
which absorbed and consolidated 
Aristotelianism and Neoplatonism, 
whose school masters are Alfarabi 
and Avicenna, both of whom are 
teachers of Khomeini, according to 
Reverend Langan. Gillespie asserts 
that “the effort to achieve some 
kind of harmony or reconciliation 
led the Muttazilites to deny divine 
freedom,” which the Ash’arites 
found blasphemous (291). This 
same ontic struggle causes rifts in 
Christendom. It should be then, 
that there is potential theological 
alliance between the Mutazilite 
and scholastic Catholicism, and 
the Ash’arites and nominalist-non- 
conformist Christian cults. This 
may explain, psychologically, why 
the apparently Mutazilite regime 
of Iran will make spaces of hospi- 
tality for a scholastic Catholic phi- 
losopher like Dr. E. Michael Jones. 

I think this tightening up of fo- 
rensic focus will be highly condu- 
cive to an increase of seriously con- 
sidering a “guardian council,” and 
enter into a conservative alliance 
about the reality of “culture war” 
between nominalist theology and 
scholastic-realist theology, as is vis- 
ible in the past and present. 

I would like to post a question 
for commentary for someone more 
versed in the issue than I: Gillespie 
seems to have oversimplified the 
nominalist theology of both Mus- 
lim and Christian kinds to have 
made the ontic choice of prioritiz- 
ing the divine realm. But in reality, 
isn’t it true that what is prioritized 
is God’s will, or in scholastic terms, 
His intellectual appetite? This pre- 
sumes the ontic superiority of the 
will-power over the reason, ratio- 
nal intellect and wisdom. Animals 
have will, but no intellect or ra- 


(Letters, continued on p. 31) 
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Culture of De 


Recently, David Brooks was de- 
cent enough to tell us that the cul- 
ture wars are over. We lost. The 
Jews won; that’s the bad news. The 
good news is that there will be no 
Morgenthau plan for the losers in 
this war. The Jews are not going to 
starve us to death as Morgenthau 
intended to do to the Germans af- 
ter World War II. No, we can all 
just go back to being the docile 
consumers and sexual robots we 
were before the wars started, and 
if we have a twinge of conscience 
every now and then, well, we cul- 
ture warriors are good people, and 
so we can work off our frustrations 
by serving in a soup kitchen. 

Unfortunately, there is some 
truth in what David Brooks said. 
The Catholic Church has lost ev- 
ery battle in the culture wars for 50 
years now. Beginning with the col- 
lapse of the Legion of Decency and 
the Griswold v. Connecticut decision 
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decriminalizing the sale of contra- 
ceptives, the Church has suffered 
one defeat after another, culminat- 
ing in the recent Obergefell deci- 
sion striking down every law which 
specified that marriage had to be 
between a man and a woman. 

It's not as if the Church hasn’t 
tried. It has been intellectually 
crippled by a set of bad ideas that 
insures failure. The main bad idea 
at the heart of this problem is re- 
ligious freedom. The architect of 
that bad idea was John Courtney 
Murray. 

Everyone knew that John Court- 
ney Murray had something to do 
with the redefinition of the Catho- 
lic position on religious freedom. 
Everyone knew that he wrote notes 
for the Abbott edition of Dignita- 
tis Humanae, which fundamentally 
distorted the meaning of that doc- 
ument. What no one knew until 
now, with the publication of David 


Wemhoffs book, is the extent of 
Murray’s collaboration with Henry 
Luce, Time/Life, and the CIA in 
crippling the Catholic Church by 
imposing on it a false understand- 
ing of religious liberty. 

The Manhattan Declaration is a 
good case in point. Launched in 
September 2009 at the Metropoli- 
tan Club to much media fanfare, 
the Manhattan Declaration was 
the brainchild of Princeton Profes- 
sor Robert George, in collabora- 
tion with “conservative evangelicals 
like the born-again Watergate felon 
Chuck Colson,” Metropolitan Jo- 
nah, the primate of the Orthodox 
Church in America, and “more 
than half a dozen of this country’s 
most influential Roman Catho- 
lic bishops, including Archbishop 
Timothy Dolan of New York, 
Archbishop John Myers of New- 
ark, and Cardinal Justin Rigali of 
Philadelphia . . . [who] drafted a 


4,700 word manifesto that prom- 
ised resistance to the point of civil 
disobedience against any legislation 
that might implicate their churches 
or charities in abortion, embryo- 
destructive research, or same-sex 
marriage.” 

Ata Washington press conference 
two months after the launching of 
the manifesto, Professor George 
stepped aside to let Justin Cardinal 
Rigali of Philadelphia make the case 
for the natural law opposition to 
gay marriage by claiming that mar- 
riage entailed a “conjugal union of 
man and woman, ordained by God 
from the creation, and historically 
understood by believers and non- 
believers alike, to be the most ba- 
sic institution in society.” Six years 
after making this declaration, the 
Supreme Court approved the very 
thing that the Manhattan Declara- 
tion and Cardinal Rigali disputed 
when it approved gay marriage. 

With hindsight, its not diff- 
cult to understand why this hap- 
pened, because immediately after 
denouncing gay marriage, Cardinal 
Rigali endorsed “religious liberty, 
which is grounded in the character 
of God, the example of Christ, and 
the inherent freedom and dignity of 
human beings created in the divine 
image” without any understanding 
of the fact that religious liberty ex- 
ists precisely to marginalize his au- 
thority as a bishop of the Catholic 
Church, which speaks infallibly 
on matters of faith and morals. It 
may be true that the three pillars of 
the Manhattan Declaration rest on 
“principles that can be known and 
honored by men and women of 
good will even apart from revela- 
tion” and that “they are principles 
of right reason and natural law,” but 
only the Church has the authority 


to interpret the divine law infalli- 


bly. By becoming one of thousands 
of signatories to an interdenomi- 
national manifesto, Rigali diluted 
that authority, played right into the 
hands of the founding fathers, who 
promoted the proliferation of sects 
to divide and dilute Christianity, 
and doomed their initiative against 
gay marriage to ultimate failure. 

The Catholic Church has been 
intellectually crippled by a num- 
ber of bad ideas. John Courtney 
Murrays understanding of reli- 
gious Liberty is one. The notion 
that Jews are our friends or “elder 
brothers” is another bad idea, one 
which overlooks the fact that the 
Jews were behind the push for gay 
marriage, and that the overthrow 
of all laws defining marriage as be- 
tween a man and a woman could 
not have succeeded without Jewish 
leadership. 

On May 21, 2013, Vice Presi- 
dent Joseph Biden “praised Jewish 


and Grace,” said Biden, referring 
to an NBC sitcom that went off 
the air nine years ago. “It was the 
social media. Literally. That’s what 
changed peoples’ attitudes. That’s 
why I was so certain that the vast 
majority of people would embrace 
and rapidly embrace” gay marriage. 
... I bet you 85 percent of those 
changes, whether it’s in Hollywood 
or social media, are a consequence 
of Jewish leaders in the industry. . . 
. The influence is immense, the in- 
fluence is immense. And, I might 
add, it is all to the good.”? 

The liberal Jewish magazine Tik- 
kun agreed with Vice President 
Biden’s assessment: gay marriage 
was a Jewish creation.’ As Amy 
Dean put it: “In a few short years, 
same-sex marriage went from being an 
untouchable political hot potato to a 
broadly accepted civil right in eighteen 
states and the District of Columbia. 
Jews, and their social justice organiza- 
tions, helped make that happen.” 


On May 21, 2013, Vice President Joseph 
Biden “praised Jewish leaders in the media.. 


. crediting them with helping change Ameri- 
can attitudes on gay marriage.’ 


leaders in the media . . . crediting 
them with helping change Ameri- 
can attitudes on gay marriage.’ In 
a speech at a Democratic National 
Convention reception celebrat- 
ing Jewish Heritage Month, Biden 
claimed that the Jews were respon- 
sible for changing peoples’ attitudes 
on gay marriage: “It wasn’t anything 
we legislatively did. It was ‘Will 


Dean then mentioned the Man- 
hattan Declaration and the fact 
that, as of 2009, large religious or- 
ganizations like the Mormons, the 
Catholics, and the Southern Bap- 
tists had drawn a line in the sand 
as some indication of the forces ar- 
rayed against gay activists and their 
Jewish backers at the time: 
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Marriage, they declared, could 
only be between a man and a 
woman. Prominent members of 
those religious organizations signed 
the Manhattan Declaration, which 
claimed that gay marriage violated 
both unaided reason and divine rev- 
elation. Nineteen states went on to 
pass referenda which declared that 
marriage could only be contracted 
between a man and a woman. 

Then the counterattack occurred. 
Federal courts overturned all of the 
marriage statutes, and the Supreme 
Court sealed victory for the homo- 
sexual marriage forces when it is- 
sued its Obergefell decision in July 
2015. The main cause of this stun- 
ning reversal was, as Vice President 
Biden had pointed out, Jewish con- 
trol of the media, supplemented, as 
Amy Dean pointed out in Tikkun, 
by the efforts of Jewish political ac- 
tivists like Rabbi David Saperstein, 
who lent the homosexual cause the 
aura of religious respectability. Ac- 
cording to Amy Dean, none of this 
would have happened without Jew- 
ish support: 

The victories in the states 
equality 
owed much to local and na- 


around marriage 


tional Jewish social justice 
groups who looked beyond 
the political consensus of the 
time. Even five years ago, 
many of these groups stood 
behind same-sex couples who 
wished to marry. National 
Jewish social justice organi- 
zations such as the National 
Council of Jewish Women, 
the Religious Action Center 
of Reform Judaism, and Bend 
the Arc (on whose board I 
currently serve as co-chair) 
helped to galvanize the Ameri- 
can Jewish community to sup- 
port equality 
bills in the states. In fact, Jews 


pro-marriage 


can claim a fair share of the 
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credit for bringing Americans 
to a tipping point of accepting 
marriage equality. 


This was particularly true in 
California, where the Jews were 
instrumental in overthrowing the 
will of the majority, which enacted 
Proposition 8 defining marriage as 
only possible between a man and a 
woman: 


In California, the Progressive 
Jewish Alliance (PJA), which 
is now part of Bend the Arc, 
joined a local coalition of pro- 
gressive Jewish faith groups. 
Called Kol Tzedek, the coali- 
tion came together in 2008 to 
support San Francisco’s then- 
mayor Gavin Newsom’s deci- 
sion to start marrying gay and 
lesbian couples in open defi- 
ance of supporters of Propo- 
sition 8, the ballot measure 
that later passed outlawing 
Lubeck 
said Newsom’s move “was one 
of the key sparks” that pushed 


Bay Area Jews to become more 


Same-Sex marriage. 


vocal in their support of mar- 
riage equality. Lubeck recalls 


context.” Lubeck said PJA also 
organized forums on marriage 
equality, recruited clergymem- 
bers to speak publicly, and got 
voters out to the polls to vote 
against Proposition 8.4 


A crucial part of the Jewish strat- 
egy in support of gay marriage was 
what Nietzsche called “the trans- 
valuation of all values.” Moral- 
ity got redefined by the Jews, who 
now had the power to enforce their 
views through the media which 
they controlled. The Jews simply 
declared on the strength of their 
ipse dixit that sodomy was no lon- 
ger a sin. Like Nazi Propaganda 
Minister Josef Goebbels, they re- 
peated the lie in the media they 
controlled until more and more 
people began to believe it. 

Once the Jews who control Hol- 
lywood and Wall Street were able to 
convince the American people that 
sodomy is right and opposition to 
sodomy wrong, they won the cul- 
ture wars because those who are in 
error have no rights. We are now 
witnessing a massive campaign on 


Religious liberty exists precisely to 
marginalize his authority as a bishop 


of the Catholic Church, 


that PJA and other coalition 
members “came up [to City 
Hall] with a ketubah, and a 
big kind of posterboard and a 
chuppah to create a Jewish im- 
primatur for these weddings 
that were starting to happen, 
for anybody who was Jewish 
who wanted to have it con- 
nected to Jewish tradition, and 
for creating that street theater 


the national, state, and local level 
to use sodomy to disenfranchise 
the majority of the American peo- 
ple by overturning the millennia- 
long consensus of both faith and 
reason that sodomy is wrong. If 
the majority is in error when it says 
that sodomy is wrong, their votes 
and the votes of the legislators they 
have chosen to represent them can 


be disregarded, as they were in In- 
dianapolis in March, because error 
has no rights. As one commentator 
put it: 

The philosophy “error has 

no rights” is sound when the 

perceived error that faces dis- 

crimination is, in fact, error. 

But when error gains popu- 

lar acceptance, true ideas are 

condemned in their stead, and 

truth instead of error “has no 

rights.” . . . This is becoming 
increasingly true concerning 
issues of marriage... . If you 
would dare uphold Chris- 
tian beliefs on marriage or 
other unpopular subjects, be 
warned: “Error has no rights,” 
and you are considered to be 


in error. 


In an article which appeared in 
First Things, George Weigel noted 
that the notion that “error has no 
rights,” an idea “long associated 
with the farther reaches of Catho- 
lic traditionalism has . . . migrated 
to the opposite end of the political 
spectrum, where it’s become a rally- 
ing point for the lifestyle left,” who 
are now using the idea to promote 
homosexual marriage. “The mantra 
that “Error has no rights!” Weigel 
continues, “will, inevitably, be used 
to punish religious bodies that do 
not recognize any such thing as 
same-sex “marriage.”® 

Weigel understates his case here. 
The mantra “Error has no rights” is 
now being used not just to punish 
religious bodies, but to overturn 
representative government in the 
United States of America. Over the 
past four months we have seen ho- 
mosexuality instrumentalized, po- 
liticized, and, in fact, weaponized 
as part of a campaign to disenfran- 
chise the majority of the American 
voters on a national, state, and lo- 


cal level. This campaign is neces- 
sary because wherever the people 
have spoken, they have declared 
that marriage can only be between 
a man and a woman. When 19 
states passed referenda affirming 
this fact, all of those popular initia- 
tives were overturned by the courts. 
Clearly, a strategy was needed to 
keep the popular will from being 
implemented into law. The result 
was a three-pronged attack against 
the will of the majority, who felt 
that the laws of the land should be 
based on the unshakable founda- 
tion of the moral order as estab- 
lished by God. The logic is clear: if 
you say that sodomy is wrong, you 
are in error, and if you are in error 
the Jews who control Hollywood 
and Wall Street can ignore your 
voice and the voice of those you 
elected to office because “error has 
no rights.” 

Ever since 2009, the mainstay of 
Catholic defense against gay mar- 
riage has been the mantra of “reli- 
gious freedom.” That strategy failed 
to prevent gay marriage, and now 
the victors in the gay marriage de- 
bate have set their sights on those 
who advocated this failed strategy 
in the first place. For those who 
have some understanding of what 
is going on, more will be given. 
For those who have not, what little 
they have will be taken away. 

In an article which appeared on 
the Catholic News Agency web- 
site on July 29, 2015, Kevin Jones 
claimed that “A leader in LGBT 
grant-making has told business 
leaders that he wants to shut down 
the political fight for religious free- 
dom exemptions in the U.S. with- 
in three years.” In a speech before 
the Out & Equal Workplace Advo- 
cates executive forum, held in San 
Francisco in late March 2015, Tim 


Sweeney, a former program direc- 
tor of the Evelyn & Walter Haas, 
Jr. Fund and a former president 
and CEO of the Gill Foundation, 
said “We are at a crossroads where 
the choices we make will mean we 
will fight religious exemptions for 
two to three years or have a pro- 
tracted twenty year struggle on our 
hands,” 

The David Bohnett Foundation, 
another funding source for homo- 
sexual acitivism: 


has been particularly critical 
of versions of the Religious 
Freedom Restoration Act 
(RFRA), including the legisla- 
tion originally passed by the 
Indiana legislature in March 
2015. After vocal opposition 
from LGBT activists and pres- 
sure from large businesses, the 
Indiana legislature changed 
the law in a way that drew 
harsh criticism from many re- 
ligious freedom advocates. . . . 
Sweeney contended that laws 
like Religious Freedom Resto- 
ration Acts and decisions like 
the 2014 Hobby Lobby case 
(Burwell v. Hobby Lobby) are 
“all about using ‘religious lib- 
erty as an excuse to discrimi- 
nate against LGBT people 
and others.” 


Out and Equal, Sweeneys new 
operation, has the backing of 
“50 ‘high-ranking and emerging 
LGBT corporate leaders at busi- 
ness giants like Bain & Company, 
Comcast, Dell, Freddie Mac, Hil- 
ton Worldwide, Oracle, and Price- 
waterhouseCoopers. . . . The event’s 
presenting sponsors were the Walt 
Disney Company and Wells Fargo, 
while other leading sponsors in- 
cluded Deloitte, Hewlett-Packard, 
Intuit, and the media company 


Thomson Reuters. 
(cont'd on p. 47) 
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Like Father, Like Son: 
The Cultural Revolution comes to 
South Bend 


E. Michael Jones 


‘cause he knows that it’s me 
that they've come here to see 
to forget about life for a while. 
Billy Joel 

Piano Man 


On September 26, 2014, Pete Buttigieg, mayor 
of South Bend, Indiana returned home after a nine- 
month stint in Afghanistan. Buttigieg is a lieutenant 
in the US Navy Reserve. No one thought it strange 
that a man who had been elected just three years earli- 
er would take leave of absence less than two years into 
his first job as an elected official to serve as an officer 
of the US Navy in one of most isolated and forbid- 
ding land-locked nations in the world. The thought 
was drowned out by the cheers of the crowd greeting 
the mayor upon his return. But there was 
an official explanation, of sorts: “Buttigieg, 
as a lieutenant with the US Navy Reserve, 
has spent the past six months in Afghani- 
sta working as an intelligence officer as- 
signed to a counter-terrorism unit. His 
job focused on the intersection of drugs, 
financing, and terrorism.”! 

The picture accompanying the article was, in this 
instance, worth a thousand words. A young man 
wearing a camouflage uniform with a big smile on 
his face returns from military duty abroad, flanked by 
two shadowy figures. The fact that one of those people 
was the mayor’s father and the other his mother, does 
not change the fact that the mayor's father, Joseph 
Buttigieg, is a shadowy figure. Buttigieg pere holds an 
endowed chair at the University of Notre Dame for 
a body of work that could be charitably described as 


meager. The only book he has written during his more 
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than 30 years at Notre Dame is a dismally academic, 
cliché-ridden explication of Joyce's Portrait of the Artist 
as a Young Man. His real claim to fame is as editor and 
translator of Antonio Gramsci’s Prison Notebooks.’ 
Buttigieg pere is, like his mentor Antonio Gramsci, a 
cultural revolutionary whose main field of subversive 
activity for the past 30 some years has been the Uni- 
versity of Notre Dame. Buttigieg fils attended Harvard 
University but he was not above using the University 
of Notre Dame as a re-entry vehicle, which forestalled 
questions about what he was doing in Afghanistan. 

To help him reacquaint himself with the city, Butt- 
igieg said he aims to be in the stands a week from Sat- 


His job focused on the intersection 


of “drugs, financing, and terrorism.’ 


urday when the University of Notre Dame takes on 
Stanford University. Besides being ready for football, 
he said he can’t wait to get back to work for the people 
of South Bend.’ 

Buttigieg pere is only one of many shadowy figures 
behind the rise to power of the youngest mayor in 
South Bend history. The picture is also an indication 
that the best place to hide is out in the open, but more 
on that later. 

In one sense the timing of the mayors deployment 
in Afghanistan was perfect; Pete arrived in Afghani- 


Mayor Pete Buttigieg 


stan, source of 90 percent of the world’s heroin supply, 
just as South Bend was succumbing to what The South 
Bend Tribune was calling “the Local Heroin Epidem- 
ic.” Less than a year later, on March 12, 2014, the 
Indy Star was reporting on “Indy’s heroin epidemic: 
It’s cheap, easy to get, deadly.” On April 25, 2014, 
The South Bend Tribune announced that the South 
Bend Police Department was considering equipping 
all of its officers with “a nasal spray form of naxolo- 
ne,” a drug which can “prevent deaths by reversing the 
effects of heroin and other opiates.” “Pm not going 
to be alarmist to the point of saying it’s a heroin epi- 
demic,” said Capt. Phil Trent, a spokesman for the po- 
lice department, “but we've seen an increase of heroin 
overdoses pretty shocking over the last five to seven 
years.” In 2013, 26 people died of overdoses, accord- 
ing to St. Joseph County Coroner Randy Magdalin- 
ski, and of those 26 deaths, 15 were directly related to 
heroin. There were so many heroin-related articles that 
the local paper assembled them under one heading for 
the reader’s convenience.’ 

So it was good that the government was finally get- 
ting involved in doing something about what folks in 
northern Indiana were calling the local heroin epidem- 
ic, but it turns out that the US government has been 
involved in doing something about heroin for decades. 
The CIA has been involved in protecting those who 
have been producing it and using the enormous prof- 
its derived from the heroin trade to fund their black 
operations. Within a week of Joachin “El Chapo” 
Guzman’s escape from a Mexican prison in July 2015, 


Wayne Madsen wrote that: 


The CIA’s ties to El Chapo fol- 
low a long history of CIA links 
to drug smuggling war lords in 
Third World nations. During 
the Indochina War, the CIA’s ties 
with General Khun Sa in Bur- 
mas opium-producing Golden 
Triangle and General Vang Pao’s 
drug smuggling operations in 
Laos, provided Langley which 
substantial “off-the-books” rev- 
enues for clandestine activities 
around the world.’ 


When the CIA lost its drug 
operations in the Golden Trian- 
gle as a result of the Viet Cong 
victory, they had to look else- 
where for the drugs that funded their operations: 


At the height of the Vietnam War, production 
reached a thousand tons in 1970, before declining 
at the war’s end. Later, as first Pakistan and then the 
CIA started developing guerillas in Afghanistan af- 
ter 1973, opium production began to rise spectacu- 
larly. From a hundred tons in 1971, it reached eight 
hundred tons in 1979, the year of CIA intervention, 
and then 2,000 tons by 1991. With the US occupa- 
tion of Afghanistan, opium production, which the 
Taliban had nearly eliminated for the single year of 
2001, reached a new high of 5,600 tons in 2006.? 


During the late 1970s, the CIA found its replace- 
ment for the Golden Triangle in Afghanistan: 


Ever since the U.S. occupation of Afghanistan, the 
CIA has been at the center of Afghanistan’s opium 
and heroin smuggling operations. Most of the 
smuggling was carried out under the regime of Pres- 
ident Hamid Karzai, an old CIA operative since the 
CIA-led mujaheddin war against the Soviets in the 
1980s. When the Taliban banned opium production 
in 2000, the CIA stepped up its anti-Taliban opera- 
tions through proxies in the Afghan Northern Alli- 
ance and anti-Taliban elements living in Pakistan. "° 


In 1975, Afghan warlord Gulbuddin Hekmatyar 
launched an abortive uprising with CIA and ISI [the 
Pakistani intelligence agency] support. The uprising 
failed, and Hekmatyar got into the drug heroin pro- 
duction with CIA support: “Not only did he com- 
mand the largest guerilla army, but Hekmatyar would 

September 2015 / 13 


Lee... 
a 


use it—with the full support of ISI and the tacit tol- 
erance of the CIA—to become Afghanistan's leading 
drug lord.”"' According to Alfred W. McCoy: “During 
the 1980s CIA over operations in Afghanistan trans- 
formed southern Asia from a self-contained opium 
zone into a major supplier of heroin for the world 


market.” ? 


According to Eric Margolis: “US intelligence has 
besmirched its name once again aiding and abetting 
Afghan drug lords so as to supposedly wage war on 
“terrorists.” In dirt-poor Afghanistan, there are only 
two sources of income: money from Washington, 
and from narcotics. The collusion of senior members 
of government, military and police is necessary to ex- 
port tons of opium to either Pakistan, Central Asia, 
or Russia — where morphine addiction is now a major 
epidemic.” !? Ninety percent of the world’s heroin now 
comes from Afghanistan. The cause of the problem is 
not the Taliban, who stopped opium production when 
they ruled the country at the end of the 20" century. 
The problem lies with “The CIA, or a rogue element 
within the organization, [which] has been, personally 
enriching themselves for decades as international nar- 
co-traffickers.” "4 

I know military men who have served in Afghani- 
stan. In general their tasks are so specifically defined 
that they no more grasp how the heroin epidemic in 
northern Indiana is related to US controlled Afghani- 
stan than any one else. One now retired colonel in the 
Army related a telling incident in this regard. Sitting 
at a table with members of the Drug Enforcement 
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Agency and the CIA, he mentioned that the Golden 
Triangle had made the news recently, at which point 
all of his DEA and CIA colleagues got up, left their 
half-eaten meals on the table, and walked out of the 
room. That colonel was not involved in investigating 
“the intersection of drugs, financing, and terrorism.” 
Perhaps if he were, he would have known not to bring 
up the main theater of CIA involvement in the drug 
trade in casual conversation. 

During Buttigieg’s tour of duty in Afghanistan: 
“Opium poppy cultivation in Afghanistan has hit an 
all-time high despite years of counter-narcotics efforts 
that have cost the US $7.6bn.”"* It turns out that May- 
or Buttigieg is the only one who hasn't heard about the 
US government’s support of the heroin trade in Af- 
ghanistan. On November 20, 2014, Mayor Buttigieg 
gave a talk at Holy Cross College about his tour of 
duty in Afghanistan. After his talk, I asked Buttigieg 
about CIA involvement in the drug trade in Afghani- 
stan, mentioning that it dropped off to almost nothing 
under the Taliban, only to resume after the American 
invasion and increase every year after that, to the point 
where, as of 2014, it reached an all-time high. Didnt 
this indicate, I asked the mayor, that the US govern- 
ment was at the very least protecting opium produc- 
tion, if not promoting it? Buttigieg admitted that 
opium production had increased every year since the 
American invasion of 2001, but dismissed the claim 
that the US government was involved in drug produc- 
tion as “bullshit” and “conspiracy theories.” By way of 
refutation, Buttigieg said he knew of colleagues who 
had died trying to stop the drug trade in Afghanistan. 
When I countered by saying that the CIA had been 
involved in heroin production in the Golden Triangle 
during the Vietnam War, Buttigieg responded by say- 
ing that was before he was born. 

“Maybe space aliens are behind the drug trade,” said 
the mayor, trying to be helpful. 

At that point, I thanked him for his time and left. 
The mayor's flippant answer to my questions did noth- 
ing to resolve the crisis of confidence that is gnawing 
away at our political system. St. Augustine once said 
that any government which ignored the moral law was 
little more than a criminal conspiracy. The CIA has 
been at the heart of the criminal conspiracy known as 
America for over 60 years now, ever since the 1953 
coup detat which overthrew Mossadegh in Iran and 
inaugurated the modern era of covert psychological 
warfare. 


In 1977, the CIA was desperately in need of money. 
The Church Committee had exposed CIA malfeasance 
in Vietnam before Congress in 1976, leading to dra- 
conian budget cuts. As if that werent bad enough, 
Jimmy Carter, who had served on the Church Com- 
mittee, brought his naval buddy Stansfield Turner into 
his administration as head of the CIA. His job was to 
eliminate the “cowboys,” their name for rogue agents, 
from the Company. On November 30, 1977, Turner 
fired George H. W. Bush as head of the CIA. Carter 
and Turner accused the “Bush Team” of having created 
a “private CIA” or “rogue CIA” that was involved in 
criminal activity, specifically drug dealing and money 
laundering to make up for the budget cuts imposed by 
Congress. Bush would go on to rally the fired “cow- 
boys” and drive Carter from office when he bribed 
the Ayatollah Khomeini to prolong the hostage crisis, 
which ended 15 minutes after Ronald Reagan’s inau- 
gural address in January 1981. Fourteen months be- 
fore that miraculous speech, the CIA had lured the So- 
viet Union into invading Afghanistan. What followed 
was ever closer collaboration between the mujahideen 
and the CIA, and the fruit of that collaboration was a 
rise in opium production. 

The crisis goes to the heart of our political system. 
Do we have a government which represents us, or is it 
involved in an elaborate criminal conspiracy, which in 
the case of heroin, the CIA, and Afghanistan, was the 
cause of the heroin epidemic and the deaths it caused 


“Maybe space aliens are behind the drug 


trade,’ said the mayor, trying to be helpful. 


in northern Indiana? Was the US government combat- 
ing heroin production in Afghanistan or protecting it? 
What was the mayor's role in all of this? Did the peo- 
ple of South Bend, Indiana really know the man they 
had elected mayor and the purpose of his mysterious 
nine-month leave of absence? Did he represent them, 
or did he represent shadowy figures, who were using 
him to push an agenda? 

The issue of Mayor Pete Buttigieg’s real identity 
became clearer on Tuesday, June 16, 2015, when he 


announced in an op ed piece in the South Bend Tri- 
bune that he was a practicing homosexual. The mayor 
then flew out of town to attend a political rally in In- 
dianapolis. The implication of his actions was that this 
announcement somehow laid an important issue to 
rest, but, far from the resolving issue, the mayor’s an- 
nouncement raised more questions than it answered, 
exposing a pattern of subversion that has plagued his 
administration from the beginning. 

To begin at the beginning, his statement of June 16 
made it clear that the mayor deliberately withheld cru- 
cial information that the voters of South Bend needed 
to make an informed choice when they went to the 
polls four years ago. Had the mayor announced that 
he was a homosexual when he ran for office the first 
time, he never would have been elected the first time. 
We all know that the point of “coming out” is to ex- 
onerate the homosexual from the moral consequences 
of his actions. It wouldnt work with bank robbers, 
but the mandarins who control our culture are deter- 
mined to make it work with homosexuality because 
homosexuality is the new version of sexual liberation 
as political control. In his apologia, the mayor claimed 
that he was born that way, but the circumstances sur- 
rounding homosexuality make it seem less a congeni- 
tal affliction and more a political choice. It was as if 
the mayor had announced in 1953 that he was a com- 
munist when he got elected in 1949, but that that 
shouldn't affect the coming election. The comparison 
with communism is apropos be- 
cause homosexualism is now the 
avant garde of the same revolution- 
ary spirit which had communism 
as its avant garde. If the mayor 
had kept his sexual proclivities to 
himself, the voters of South Bend 
would have continued to give him 
the benefit of the doubt. Instead 
of clearing the air, his announce- 
ment only deepened the mystery of who the mayor re- 
ally was and who he was really working for. Taken to- 
gether with his mysterious departure for Afghanistan 
in the middle of his first term as mayor, it confirmed 
the suspicion that Buttigieg was an agent working for 
forces outside South Bend, to subdue South Bend to 
the will of the same cabal of Capitalists and their ho- 
mosexual lackeys which had just overturned Indiana’s 
Religious Freedom Restoration Act, a group deter- 
mined to overthrow representative government and 
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install in its place rule by the rich and powerful one 
percent and their sexually liberated commissars. Far 
from laying the homosexual issue to rest, the mayor's 
announcement created a crisis that was not unlike the 
CIA crisis which the Church Committee addressed in 
the mid-‘70s. The question, which goes to the heart of 
our political system, is, who is really ruling us? Is the 
CIA an instrument of the US government in Afghani- 
stan? If so, that means the government is involved in 
producing the heroin that is killing people in north- 
ern Indiana. Not every American soldier in Afghani- 
stan was involved in investigating “the intersection of 
drugs, financing, and terrorism,” but anyone who 
was should know whether the government is promot- 
ing drug production in the name of interdicting it and 
should be more forthcoming about the government’s 
role that Buttigieg was when he attributed the increase 
of drug production to “space aliens.” The mayor's an- 
nouncement that he was a homosexual cast the previ- 
ous explanation that he had given about his service in 
Afghanistan in doubt, because it opened up a whole 
new and hitherto unknown aspect of his identity. If he 
were willing to conceal that fact, what else was he will- 
ing to conceal? As of September 2014, the date of his 
return from Afghanistan, Buttigieg was still concealing 
the fact that he was a homosexual. 
This does not lend credibility to 
his explanation of what he was 
doing in Afghanistan. Hence, the 
political crisis which his coming 
out announcement was supposed 
to dispel. The people of South 
Bend need to know whether the 
people they choose as their elected 
officials are in fact who they claim 
to be and whether in fact they 
represent the people who voted for them or outside in- 
terest groups or lobbies who are using people like the 
mayor and the homosexual movement he represents as 
covert instruments of social control. The homosexual- 
ism of the first decade of the 21 century is no differ- 
ent, in this regard, than the communism of the 1930s, 
‘40s, and ‘50s. 

In his op ed piece in The South Bend Tribune, the 
mayor referred to “the disastrous Religious Freedom 
Restoration Act episode here in Indiana earlier this 
year.” Those who read my article on this topic know 
that I agree that the episode was disastrous for the state 
of Indiana; they also know that my agreement with 
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the mayor's assessment is based on different reasoning. 
This episode was a disaster for the state of Indiana be- 
cause it enabled a massive usurpation of local govern- 
ment in favor of rule by a combination of Hollywood, 
Wall Street, and their local homosexual proxies. The 
handling of RFRA showed that when it comes to mat- 
ters that out-of-state ruling class elites consider impor- 
tant, representative government gets shoved aside in 
favor of rule by CEO. In this instance, a CEO from 
San Francisco flew into Indianapolis and rewrote a law 
passed by the elected officials of the state of Indiana, 
and not one of those officials objected to this usurpa- 
tion of their power. Mayor Buttigieg’s announcement 
made it clear that the same usurpation of local power 
is going on in South Bend, Indiana. The “disastrous” 
RFRA battle showed that the mayor is working for the 
same forces that are using homosexuality as a battering 
ram to destroy the last vestiges of representative gov- 
ernment in the State of Indiana. The mayor is work- 
ing for those who hate the idea that the social order 
should be based on God’s moral standards and not 
those imposed on us by the rich and the powerful as 
instruments of social control. 

Notre Dame Professor Patrick Deneen described 
the CEO/homosexual attack on the sovereignty of the 


In 1977, the leadership of the revolution 
in Europe passed from the Maoist Gauche 


Proletarienne in France to the Baader- 
Meinhof gang in Germany. 


state of Indiana and the rights of its people in the fol- 
lowing way; 

Americans of both parties once believed that no 
center of power in America should become so con- 
centrated that it could force its views on every other 
citizen. What we saw in Indiana was not just a “mis- 
calculation” by Republicans. We saw fully unmasked 
just who runs America, and the kind of America that 
they are bringing more fully into reality every passing 
day. It will be an America where the powerful will gov- 
ern completely over the powerless, where the rich dic- 
tate terms to the poor, where the strong are unleashed 
from the old restraints of culture and place, where lib- 


Foucault at the Tunix Kongress, Berlin 1978 


ertarian indifference—whether in respect to economic 
inequality or morals—is inscribed into the national 
fabric, and where the unburdened, hedonic human 
will reigns ascendant.'* 

On the national level, the Supreme Court passed 
its Obergefell v. Hodges decision with a one vote mar- 
gin, striking down all laws establishing marriage as ex- 
clusively between a man and woman. In a dissenting 
opinion commenting on that decision, Justice Antonin 
Scalia wrote that the court’s decision was a “threat to 
American democracy.” The Overgefell ruling, Scalia 
continued, “says that my ruler, and the ruler of 320 
million Americans coast-to-coast, is a majority of the 
nine lawyers on the Supreme Court,” four of whom, 
he later remarked, live in New York City. 

Hollywood and Wall Street believe that truth is the 
opinion of the powerful. Hollywood and Wall Street 
have collaborated in redefining the moral law as what 
they want, not what God wants or what the major- 
ity of the American people, who believe in God, want. 
Why did they do this? Because in promoting homo- 
sexuality the minority has discovered a way to impose 
their will on the majority of the American people. 
Our only defense against the rule of the rich and the 
powerful minority is the moral law and a government 
willing to recognize that moral law as the only basis 
for a just social order. 

How do Hollywood and Wall Street get around this 
obstacle? How do they disenfranchise the majority of 
the American people? The first step involves using the 
media they control to convince everyone that wrong 
is right. Once Hollywood and Wall Street convince 


the American people that sodomy is right 
and opposition to sodomy wrong, they 
have won the culture wars because those 
who are in error have no rights. We are 
now witnessing a massive campaign on 
the national, state, and local level to dis- 
enfranchise the majority of the American 
people by overturning the millennia- 
long consensus of both faith and reason 
that sodomy is wrong. If the majority 
is in error when it says that sodomy is 
wrong, their votes and the votes of the 
legislators they have chosen to represent 
them can be disregarded, as they were in 

Indianapolis in March, because error has 
L no rights. As one commentator put it: 


The philosophy “error has no rights” is 
sound when the perceived error that faces discrimi- 
nation is, in fact, error. But when error gains popu- 
lar acceptance, true ideas are condemned in their 
stead, and truth instead of error “has no rights.” ... 
This is becoming increasingly true concerning issues 
of marriage. . . . If you would dare uphold Christian 
beliefs on marriage or other unpopular subjects, be 
warned: “Error has no rights,” and you are consid- 
ered to be in error.” 


In an article which appeared in First Things, George 
Weigel noted that the notion that “error has no rights,” 
an idea “long associated with the farther reaches of 
Catholic traditionalism has . . . migrated to the oppo- 
site end of the political spectrum, where it’s become a 
rallying point for the lifestyle left,” who are now using 
the idea to promote homosexual marriage. “The man- 
tra that “Error has no rights!” Weigel continues, “will, 
inevitably, be used to punish religious bodies that do 
not recognize any such thing as same-sex “marriage.””° 

Weigel understates his case here. The mantra “Error 
has no rights” is now being used not just to punish re- 
ligious bodies, but to overturn representative govern- 
ment in the United States of America. Over the past 
four months we have seen homosexuality instrumen- 
talized, politicized, and, in fact, weaponized as part 
of a campaign to disenfranchise the majority of the 
American voters on a national, state and local level. 
This campaign is necessary because wherever the peo- 
ple have spoken, they have declared that marriage can 
only be between a man and a woman. When 19 states 
passed referenda affirming this fact, all of those popu- 


September 2015 / 17 


“e F 


lar initiatives were overturned by the courts. Clearly, 
a strategy was needed to keep the popular will from 
being implemented into law. The result was a three- 
pronged attack against the will of the majority, who 
felt that the laws of the land should be based on the 
unshakable foundation of the moral order as estab- 
lished by God. The logic is clear: if you say that sod- 
omy is wrong, you are in error, and if you are in error 
Hollywood and Wall Street can ignore your voice and 
the voice of those you elected to office because “error 
has no rights.” 

On the afternoon of July 13, 2015, I received a 
call from City Councilman X, who informed me that 
Mayor Pete’s homosexual supporters were going to be 
out in force at that evening’s city council meeting. X 
told me this because he knew I was planning to address 
the council that evening on the matter of our mayor 
and his newly announced sexual identity. Council- 
man X had contacted me by phone shortly after seeing 
the show that Peter Helland and I did on the mayor’s 
announcement on Israel, a local cable access TV pro- 
gram. After seeing the same program, the South Bend 
Leadership Coalition, a local group of Black clergy- 
men, met to express their outrage at the mayor's an- 
nouncement and, at the end of the meeting, asked me 
to speak in their name at the press conference which 
they held at Bethelehem Missionary Baptist Church at 
10:00 AM on the morning 
of Friday, June 26, 2015. 

Part of the mayor's strat- 
egy involved co-opting the 
civil rights movement— 
something I described at 
the press conference as 
“identity theft”—by asking 
that he be judged by “the 
content of [his] character” 
as if his character was not 
affected by his homosexual behavior. In citing this 
quote from the writing of Dr. Martin Luther King, the 
mayor was claiming that there was some moral equiva- 
lence between being Black and being a homosexual. 

At the press conference, I stated: 


We emphatically reject this comparison. God made 
us black. God made us white. God did not make us 
homosexuals, or liars, or alcoholics. We did that to 
ourselves by our bad decisions. It is nothing short of 
blasphemy to blame our sins on God. By linking the 
homosexual movement with the civil rights move- 
ment, the mayor is either implying that homosexual 
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behavior is good or that it is a sin to be Black. We 
reject both claims as morally repugnant, an insult 
to every single Black person in South Bend, and an 
insult to the intelligence of everyone else. 


“Over the past three years,” I continued: 


we have seen the progressive and deliberate mar- 

ginalization of the black community in favor of 
other groups whose existence we didn’t know about 
until the mayor made his announcement. To give 
just one example, the local black police chief was re- 
placed by a mercenary from Tajikistan. The Black 
community is still frozen out of government con- 
tracts. Are those contracts now being handed out to 
homosexuals? Is support of the homosexual agenda 
now a litmus test for employment in city hall? We 
need to have answers to these questions before the 
election in November so that the people of South 
Bend can make the informed choices that were de- 
nied them in the last election. 


“The mercenary from Tajikistan” was a reference to 
South Bend Police Chief Ron Teachman, who was 
working as a civilian contractor in Tajikistan when 
Mayor Buttigieg tapped him on the shoulder to re- 
place Darryl Boynkins, the Black Police Chief Teach- 
man replaced. At the time, I referred to Teachman’s 
appointment as an example of the “Israelization” of 


Teachman then claimed that | called him a ho- 
mosexual. “But is that bad?” | found myself won- 


dering when | heard the news from Rev. Jones 


local police forces across the country, a process which 
included forcing local police forces to accept military- 
style weapons of the sort which disposed the local 
gendarmerie to treat fellow citizens the way the IDF 
treated Palestinians. I said then that the appointment 
of mercenaries like Teachman would lead to one in- 
cident after another. The riots in Ferguson and Balti- 
more seemed to substantiate my claim. Buttigieg’s an- 
nouncement that he was a homosexual only confirmed 
that he and Teachman and his other appointees were 
working for the Evil Empire and not the people of 
South Bend. That hunch would receive independent 


South Bend Police Chief Ron Teachman 


corroboration during the next few days. 

On Monday, June 29, the South Bend Leadership 
Coalition held a debriefing on the press conference at 
Sweetwater Church. During the course of the meet- 
ing, Rev. Erskine Jones, pastor of the church and at- 
tendee at the press conference, announced that he 
had received a call from Police Chief Teachman. Jones 
prefaced his remarks by saying that he had spent three 
years vainly trying to get Teachman on the phone. 
The press conference had finally gotten Teachman’s at- 
tention, but Teachman was not happy, claiming that 
I was trying to “hi-jack” the SBLC. Jones demurred, 
claiming that the issue was sodomy and whether sod- 
omy was wrong. Teachman then claimed that I called 
him a homosexual. “But is that bad?” I found myself 
wondering when I heard the news from Rev. Jones. 
That question was just one of many that I posed at 
the press conference two days earlier. As I said, the 
mayors announcement raised more questions than it 
answered: 


In his statement, the mayor announced that he 
knew he was a homosexual in high school. If that is 
the case, why did the mayor deliberately withhold 
this information from the voters during his first cam- 
paign for mayor? 

Is homosexuality now a consideration in hiring or 
in the granting of government contracts? Is support 
for the homosexual agenda now a requirement for 
employment or for the receiving of government con- 
tacts? Do homosexuals get favorable treatment when 
they apply for jobs or government contracts? 

Are other members of the Buttigieg administration 
homosexuals? If so, would they be willing to share 
this information with the public and explain whether 
this affects their ability to function as civil servants? 

Is the police chief a homosexual? Did support for 
the homosexual agenda figure in his hiring? Does 
support for the homosexual agenda influence his 
ability to enforce the laws of this state? Is the mayor’s 
homosexuality mentioned on the police tapes that he 
has been keeping from the public? Was this a factor 
in the mayor’s announcement of his homosexuality? 

Is the Deputy Mayor a homosexual? Did he have 
to espouse support for the homosexual agenda before 
he was appointed to represent the mayor during the 
mayor's deployment in Afghanistan? 

Is the city now being run by the same cabal of 
moneyed interests and homosexual front men that 
overturned RFRA in March? 

Teachman’s phone call to Rev. Jones showed not 
only that support for the homosexual agenda is now 
a consideration in hiring but, further, that opposi- 
tion to homosexuality was now a matter of concern 
for the police. Teachman clearly understands that his 
job is more than just fighting crime in South Bend. 
As we suspected from the beginning, Teachman was 
hired to fight thought crimes in South Bend. And the 
main thought crime on the police chief’s mind in the 
wake of the mayor’s announcement was the crime of 
claiming that sodomy was wrong. Anyone who takes 
a public stand against sodomy in South Bend, Indiana 
can now expect a call from the police chief, or worse, 
even if we dont know exactly what worse means at the 
moment. 

Evidence indicates that the rank and file on the 
police force are not happy in their new roles a politi- 
cal commissars for the homosexual movement. After 
finishing my usual five-mile aerobic workout, I was 


stopped by a police officer patrolling the bike path, 
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who asked me my name. 

“Mike,” I said. 

“What’s your last name?” he responded. 

“Is there a problem, officer?” 

“Youre Mike Jones, aren't you?” 

I was ready to plead guilty as charged, but the ofh- 
cer interrupted me to say that there were many people 
who agreed with what I had to say about sodomy and 
many police officers who felt the same way. He then 
thanked me on behalf of his fellow police officers. 

The tenor of our phone conversations made it clear 
that Councilman X shared the feelings of this disgrun- 
tled policeman. Before the mayor’s announcement I 
had met him exactly once, when he knocked on my 
door and solicited my vote in his failed election cam- 
paign in last year’s primary. The contact revived when, 
after seeing me on Peter Helland’s Israel Cable Access 
show, Councilman X called to say how much he liked 
the show and what I was doing. During the course of 
that conversation, he suggested that I make a state- 
ment before the city council. On Tuesday, June 23 I 
sent him a copy of that statement, and he responded 
by saying, “Very good, what is your read time on it?” 
When I answered that it took 20 minutes to read, he 
said, “Ill go check it again and see what are the best 
points to bring up before the council. Normally it is 
three minutes, but asking for more time you should be 
able to get 10.” 


PHONE CALLS 


Over the course of the next few days, I received a 
number of phone calls during which we continued to 
discuss the logistics of presenting my statement before 
council, as well as its content. According to Council- 
man X, people were upset at the fact that Buttigieg 
had deliberately withheld the fact that he was a homo- 
sexual during his first campaign for mayor, when he 
had real opposition in the Democratic Primary from 
Mike Hamann and Ryan Dvorak. Councilman X said 
that this was something that needed to be brought up 
before the city council, and I assured him that I would 
bring it up. 

At 11:37 AM on the morning of the press confer- 
ence, I sent him the following e-mail: 


The press conference couldn't have gone better. I 
stood in front of the Bethlehem Missionary Baptist 
Church with the black ministers standing behind 
me and read the entire statement. Afterward one of 
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the reporters informed me that the Supreme Court 
had just ratified gay marriage and asked me how it 
felt to be on the wrong side of history. I respond- 
ed by saying that if there were ever an institution 
which was consistently on the wrong side of history, 
it was the United States Supreme Court. I then 
mentioned the Dred Scott decision and turned to 
the black ministers and asked how many of them 
felt that Dred Scott was on the right side of history. 
They all cracked up, and that was the end of that 
line of questioning. Atticus Finch would have been 
proud of me. 


Councilman X responded by saying that my report 
was “Awesome” and asking me to call him on his cell 
phone. I then attended the South Bend City Council 
meeting on the evening of June 29, and, after listen- 
ing to three hours of mind-numbing debate on the 
city’s proposed grass ordinance, left without making 
my statement. I know what you're thinking. The de- 
bate was not on marijuana, but rather on the height to 
which grass was going to be allowed to grow in South 
Bend before the city levied a fine on the person own- 
ing the lawn. I didn’t go to this council meeting ex- 
pecting the Lincoln-Douglas debate, but the triviality 
of the discussion surpassed even my low expectations. 

On Tuesday, June 30, I called Councilman X and 
congratulated him and the council on passing the 
grass ordinance. 

“Wasn't that pathetic?” he responded, catching the 
irony in my congratulations. We then agreed that I 
would read my statement at the council meeting in 
two weeks. 

Two days after I spoke on behalf of the SBLC in 
front of Missionary Baptist Church, Jason Critchlow, 
chairman of the Democratic Party of St. Joseph Coun- 
ty, posted a statement on that organizations facebook 
page calling me a racist. The charge was prima facie 
preposterous, as anyone who actually saw the press 
conference on either WNDU or WSBT could see. The 
same Black clergymen who asked me to speak for the 
South Bend Leadership Coalition were literally stand- 
ing behind me and the statement I was making. 

Why then did he make the statement? The chairman 
of the Democratic Party of St. Joseph County leveled 
charges of racism against me and the Black ministers 
standing behind me because he wanted to distract the 
voters of St. Joseph Country from the real issues which 
the mayor’s coming out statement raised, namely, the 
homosexual hijacking of the civil rights movement, the 


destruction of representative government in the city of 
South Bend and State of Indiana, and the moral trans- 
valuation of all values that is the enabling device for 
this takeover. 

The Democrats like to portray themselves as the 
friend of the Black man, but after the mayor got elect- 
ed under false pretenses, the Buttigieg administration 
engaged in the deliberate marginalization of the Black 
community in favor of other groups whose existence 
we didnt know about until the mayor made his an- 
nouncement. The dumping of the local Black police 
chief to make way for the mercenary from Tajikistan 
was just one instance of a pervasive patter of “benign 
neglect.” The Black community is still frozen out of 
government contracts. Are those contracts now being 
handed out to homosexuals? 

Instead of answering these and other potentially 
embarrassing questions, the Democrats played the 
race card as a way of distracting everyone’s attention 
from the fact that it is they who have declared war on 
the Black community in South Bend by hijacking the 
thetoric of the civil rights movement and applying it 
to sodomy, the sin that cries to heaven for vengeance, 
the sin that the South Bend Leadership Coalition 
condemns as wrong. Before we can cast an informed 
vote in the upcoming mayoral election in November, 
we need to know the full extent of this subversion of 
representative government, and we can only know the 
full extent if we get answers to the questions I posed 
above. 


Mayor Buttigieg has responded to our press confer- 
ence by declaring that he has no intention of an- 
swering these questions. The chairman of the Dem- 
ocratic Party of St. Joseph County responded by 
calling me and the black ministers racists for having 
the temerity to ask those questions. Their response 
left me with no other alternative but to address the 
council. 


“T need 13 minutes,” I told Councilman X over the 
phone. He responded by assuring me that the council 
would have no problem in granting my request. 


ROOTS IN SEXUAL CORRUPTION 


The Buttigieg story has its roots in sexual corrup- 
tion, something that is unsurprising for a man who 
just announced that he’s a homosexual. His father is 
a former Jesuit of Maltese extraction who got hired as 


an English Professor at the University of Notre Dame 
at around the same time that I was hired at St. Mary’s. 
Buttigieg pere is best known as the editor of Antonio 
Gramsci’s diaries. Gramsci is famous for redirect- 
ing Marxist subversion away from the economy and 
focusing it on the culture instead, which is precisely 
what Buttigieg pere did at Notre Dame. Buttigieg pere 
was part of the recent failed coup d'etat which Candida 
Moss launched with her martyrs book to wrest control 
of the University of Notre Dame from the Holy Cross 
priests and drive Bishop Daniel Jenky, CSC from the 
board of overseers by accusing him of being an anti- 
Semite. More importantly, Buttigieg pere is the man 
who introduced the thinking of Michel Foucault, ad- 
vocate of political correctness and homosexualism, to 
the University of Notre Dame. 

Because the postmodernist takeover of academe took 
place during the same period when the Soviet Union 
collapsed, Richard Rorty, one of its conservative crit- 
ics, blamed the take over on “a new American cultural 
Left... made of deconstructionists, new historicists, 
people in gender studies, ethnic studies, media stud- 
ies, a few left-over Marxists, and so on.” The local ver- 
sion of that takeover can be found in the book sum- 
marizing the symposium Buttigieg edited: Criticism 
without Boundaries: Directions and Crosscurrents in 
Postmodern Critical Theory, ed. Joseph A. Buttigieg 
(Notre Dame, IN: University of Notre Dame Press, 
1987), which was based on the Ward-Phillips Lectures 
held in April 1984, which “differed significantly from 


the previous series” at Notre Dame because: 


The majority of the speakers are associated with the 
journal boundary 2 which since its inception under 
the leadership of William V. Spanos has provided 
a valuable and influential forum . . . analyzing the 
possibilities, the implications, and the significance 
of postmodernism. The presence of the boundary 2 
“group” helped in no small measure to give the 1984 


Ward-Phillips Lectures their distinctive character.*! 


In his introductory remarks, Buttigieg pere praises 
the writings of Michel Foucault as containing some 
of the most convincing examples of the usefulness of 
spatial metaphors to any critical study of discourses 
that endeavors to retain its primary focus on history 
and the processes of power. Foucault, even more than 
Gramsci, enables the professors “to capture the pro- 
cess by which knowledge functions as a form of power 
and disseminates the effects of power.”” Buttigieg pere 
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descibes “the Foucauldian project” in a way that fits 
perfectly with his position as professor at Notre Dame 
because taking over an institution like Notre Dame 
from the inside: 


requires long, painstaking, research—especially 
since the Foucauldian project does “not concern 
itself with regulated and legitimate forms of power 
in their central locations” but rather “with power at 
its extremities, in its ultimate destinations, which 
those points where it becomes capillary, that it in its 
more regional and local forms and institutions” [i.e., 


Notre Dame and South Bend]. 


The Notre Dame symposium took place in 1984; 
the published version of the essays presented came out 
three years later (with blazing speed in comparison to 
most academic publications). By the early ‘90s, “the 
Foucauldian project” had totally subjected academic 
discourse to howls of protest from cultural conserva- 
tives like Roger Kimball, whose book Tenured Radi- 
cals appeared in 1990. By the time Kimball wrote his 
book, “the academic study of the humanities in this 
country” was “in a state of crisis” because: 


Proponents of deconstruction, feminist studies, 
and other politically motivated challenges to the 
traditional tenets of humanistic study have by now 
become the dominant voice in the humanities de- 
partments of many of our best colleges and universi- 
ties.” 


Their object, according to Kimball, was “nothing 
less than the destruction of the values, methods, and 
goals of traditional humanistic study” by 


legions of deconstructionists, poststructuralists, and 
other forbiddingly named academics who congre- 
gate in departments of English, French, and com- 
parative literature . . . [where they] exhibit a species 
of skepticism that is essentially nihilistic and deeply 
at odds wit the ideals of a liberal arts education— 
ideals, is must be added, that also underlie the dem- 
ocratic institutions and social life of the West.” 


Kimball was uncannily accurate about the situation 
at Notre Dame when he said, citing Richard Rorty, that 
the “Left would like to use the English, French, and 
comparative Literature departments of the universities 
as staging areas for political action.”” This describes 
precisely the transgenerational project of the Buttigieg 
family which reached fruition when Buttigieg fils be- 
came mayor of South Bend. To term what Buttigieg 
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pere and fils were doing as somehow similar to what 
the Communists had done a century earlier was both 
accurate and deceptive. The homosexual movement al- 
lied with its CEO/Capitalist backers had overthrown 
the government of the state of Indiana more effectively 
than anything remotely connected with communism. 
But to say they were different movements would be 
deceptive as well. Communism and homosexualism 
were political movements representing the revolution- 
ary spirit at different points in history. It would be de- 
ceptive to say that they are the same thing because “the 
new American cultural Left” had a lot to say about sex, 
gender, and homosexuality, but little or nothing to say 
about economics. The main reason for this change of 
emphasis was the Faustian Bargain which Michel Fou- 
cault made during the 1970s. 


FOUCAULT 


Michel Foucault began life on October 15, 1926 
in Poitiers, France as the son of a prominent surgeon. 
God, Sigmund Freud said at one point, is an exalted 
father, and this seems to have been the case with Fou- 
cault, who, in spite of “attending Mass on Sundays” 
as “a family ritual,” grew to detest his father and the 
God he represented. Being forced to watch his father 
amputate a leg only confirmed Foucault’s feeling, as 
conveyed to his long-term homosexual companion 
Daniel Defert, that Foucault’s father was “a violent 
man,” who would go on to symbolize everything that 
Foucault hated about the therapeutic Enlightenment 
state and its substitution of technology for morality. 

Michel Foucault’s disturbed relationship to his fa- 
ther led to homosexuality, which, during his adoles- 
cent years, led to repeated attempts at suicide begin- 
ning in 1948: 

Over the next few years, more suicide attempts 
followed-how many is unclear. He tried slashing 
his wrists. He joked about hanging himself. The 
idea obsessed him. His father, alarmed, arranged for 
him to be evaluated in the Hospital Sainte-Anne by 
one of the leading lights of modern French psychia- 
try, Jean Delay. When, to the surprise of everyone, 
Foucault failed to pass the agrégation on his first 
attempt in 1950, one of his teachers, worried that 
the distraught student might commit yet another 
“blunder,” asked a classmate to keep a check on 
him. To the end of his life, Foucault defended “ev- 
eryone’s right to kill himself,’ as he cheerfully told 
a startled interviewer in 1983. Suicide, he wrote in 


another essay, published in 1979, was “the simplest 
of pleasures.”¢ 


The constellation of homosexuality and death would 
remain with Foucault for the rest of his life. Foucault’s 
death was only the logical outcome of a series of sui- 
cide attempts that began when he was an adolescent. 
All of these suicide attempts were linked to his homo- 
sexuality. They also led him to psychiatric treatment 
after which the psychiatrist: 


chalked up the young Foucault’s suicidal behavior 
to one simple thing: distress over his homosexuality. 
Didier Eribon, his French biographer, tacitly agrees, 
depicting the young philosopher as paralyzed with 
guilt after his frequent nocturnal forays into the gay 
demimonde of postwar Paris.*’ 


In an essay on suicide which he wrote five years be- 
fore his death, Foucault described homosexuality in 
an uncanny replication of an idea that found its first 
expression in the epistles of Sts. Paul and James when 
he wrote that: “Instead of marrying the opposite sex, 
[homosexuals] marry death. But they are just as inca- 
pable of dying as they are of really living. In this risible 
game, homosexuals and suicide discredit each other.” 

Foucault merged his experiences in the homosexual 
demimonde and psychiatric treatment with the writ- 
ings of Nietzsche, Georges Bataille, and the Marquis 
de Sade and confected out of them an ideology which 
valorized outsiders like “venereal patients, homosexu- 
als, blasphemers [and] libertine alchemists” as bearers 
of arcane knowledge and revolution. Foucault be- 
came fascinated with madness and its treatment, con- 
vinced that the only reason anyone became “tenants 
of the madhouse” was because “their sins of ‘unreason’ 
brought them there.” “Madness fascinates,” he wrote, 
“because it is knowledge,” but it was useful knowl- 
edge. Because madness was the opposite of Logos, it 
could be used to overturn the social order. Madness 
could bring about the “reign of Satan... because 
it is forbidden knowledge, it anticipates at the same 
time the reign of Satan, and the end of the world, the 
final bliss and the ultimate punishment; the almighty 
power on earth and the infernal downfall. . . Victory 
belongs neither to God nor the Devil; it belongs to 
madness.””” 

Madness was now revolutionary. The fulfillment of 
the revolutionary hopes of the French Left seemed 
near at hand when they came close to toppling the De- 
Gaulle government in May 1968. After the revolution, 


Foucault’s books, “especially Madness and Civilization, 
would reach an entirely new audience, attuned to their 
practical implications.” The student, the prisoner, 
madman, the homosexual, and the drug addict now 
constituted the new revolutionary avant garde. 

In 1971 Foucault launched the Groupe d'Information 
sure les Prisons, or the Prison information group, a rev- 
olutionary movement based on his thoughts on mad- 
ness and incarceration. The point was less the reform 
of prisons than the use of prisoners as the avant garde 
in overthrowing the social order. Over the course of 
its existence, the GIP set off riots in 12 French prisons 
and probably influenced the uprising in Attica, New 
York at around the same time as well: “The institutional 
objective, as he stressed, was sweeping: it was, indeed, noth- 
ing less than the demolition of modern society as a cohesive, 
integrated totality.”*! 

What followed was a decade of revolutionary fer- 
ment in both Europe and the United States. During 
the course of that decade, the leadership of the French 
Left devolved onto the Maoists and the Gauche Pro- 
letarienne. The crucial moment came when French 
Maoist Andre Glucksman, a Jew who was deeply af- 
fected by the Palestinian attack on the Munich Olym- 
pics in 1972, declared that he was unable to take the 
final step into murder and terrorism. 


DISCIPLINE AND PUNISH 


The collapse of the Maoist movement during the 
two year period following the Munich Olympics mas- 
sacre created an intellectual vacuum on the Left which 
Foucault filled with the publication of Discipline and 
Punish in 1975. Miller sees Discipline and Punish as 
the fulfillment of the revolutionary maxim, “Be cruel,” 
one of the most important graffiti which got scrawled 
on the walls of the Sorbonne during the failed upris- 
ing of 1968. Unfortunately, as Miller points out, no 
one knew what “be cruel” could mean. Not until Fou- 
cault’s book came out and it became clear that what 
Foucault meant was sadomasoshism: 


Be Cruel in your erotic play: snap on handcuffs, 
neck-collars and chains, lock pins, clips and nipples, 
administer meticulous floggings, or be a slave for a 
night and, with your master’s help, mimic the an- 
cient “art of unbearable sensations,” tremble with 
“the most exquisite agonies,” savor the disintegra- 
tion and humiliation of the self in the jouissance of 
exploded limits. This we may call the cruelty proper 
to Sade and Sacher-Masoch. . . . [Foucault] would 
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publicly praise sado-masochistic sexual practices for 
“inventing new posssibilities for pleasure” through 
the “eroticization of power. . . . The brutal fantasies 
of the artist and solitary onanist at least bear witness 
to the continuing chaos of instinctive violence— 
the kind of chaos needed to give birth to ‘a dancing 


star. ”3? 


The Latin word for “dancing star” is, of course, di- 
saster, which is a one-word description of the effect 
Foucault would have on the revolutionary movement 
whose de facto intellectual leader he became with the 
publication of Discipline and Punish. Having failed to 
destroy Capitalism, the Left had decided to punish it- 
self. Foucault ended the revolution by sexualizing it, 
speculating that: “Perhaps externalizing cruelty, if only 
in art and erotic play, offers a useful outlet for aggres- 
sive impulses, giving shape to energies that might oth- 
erwise break society apart.” 

After liberal society removed the stigma attached 
to homosexuality by first decriminalizing it and then 
removing it from the DSM, the homosexuals de- 
cided that they needed to punish themselves. Sado- 
masochism was the return of the repressed. The key 
to understanding the psychic alchemy at work here is 
conscience. Because he could never silence the voice 
of his own conscience telling him that what he was 
doing was wrong, Foucault preferred the “tangible 
chains and spectacular punishments” which the ancien 
regime brought to bear on deviance to “the castle of 
our conscience” which the therapeutic state erected as 
its replacement.” Once the threat of external punish- 
ment was removed, the homosexuals had to punish 
themselves through sadomasochistic sex: “free from all 
physical punishment, he must prove himself guilty.’ 

Foucault hated the liberal society which arose af- 
ter the fall of the ancien regime for allowing him to 
practice his homosexuality with impunity. The spec- 
tacular rise in sadomasochism bespoke the deep need 
homosexuals felt to punish themselves for their sexual 
atrocities, which the culture now condoned. Foucault 
never figured out that the real system of control which 
society imposed on him was based on the sexual lib- 
eration he thought was going to free him from his 
own guilty conscience. Instead of liberating his fel- 
low sexual revolutionaries, Foucault became the main 
theoretician of a new regime of political control based 
on the systematic promotion of vice. At certain points, 
he seems close to understanding his role in this trans- 
formation, as when he writes: 
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But once the chains were taken away, and the mad- 
man inserted into a system of virtue, internalized in 
his conscience, he found himself confined anew “in 
the limited use of an empty freedom . . . . Hence- 
forth, more genuinely confined than he could have 
been in a dungeon and chains, a prisoner of nothing 
but himself, the sufferer was caught in a nonrelation 
to others that was of the order of shame.” Society 


in this way is made to seem innocent: “The guilt is 
shifted inside.”** 


At around the same time that Discipline and Pun- 
ish rolled off the presses in France, Foucault agreed to 
spend the Spring Semester of 1975 teaching courses in 
the French Department at the University of Califor- 
nia at Berkeley. During that spring semester, Foucault 
took LSD with two other homosexuals at Zebriskie 
Point in Death Valley, then famous because of the 
1970 Michelangelo Antonioni film of the same name. 
Foucault would later refer to his drug trip as one of the 
greatest experiences in his life, but it is clear that the 
real epiphany took place in the bathhouses which the 
gay community frequented in San Francisco, across 
the bay from Berkeley. 

After the spring semester of 1975: 


the gay community of San Francisco had become 
for him a kind of magical “heterotopia,” a place of 
dumbfounding excess that left him happily speech- 
less. Promising a welcome “limbo of nonidentity,” 
the city’s countless bathhouses enabled Foucault as 
never before to grapple with his lifelong fascina- 
tion with “the overwhelming, the unspeakable, the 
creepy, the stupefying, the ecstatic,” embracing “a 
pure violence, a wordless gesture.” And in the in- 
terviews that he had granted in the last years of his 
life to the gay press, Foucault made no secret of 
his special interest in “S/M,” the consensual form 
of sado-masochistic eroticism that flourished in a 
number of San Francisco bathhouses. “I don’t think 
that this movement of sexual practices has anything 
to do with the disclosure or the uncovering of S/M 
tendencies deep within our unconscious,” he said in 
1982: “I think S/M is much more than that; it’s the 
real creation of new possibilities of pleasure, which 
people had no idea about previously.”*° 


In a way that would prove uncannily prescient of his 
own demise, Foucault invariably connected the bath- 
house experience with death: “Complete total plea- 
sure...for me, it’s related to death.” 

What he failed to see was how his absorption into 
that lifestyle brought about the death of the move- 


ment he had been elected to lead. As the Left in Eu- 
rope careened toward terrorism, Foucault drifted off 
in the opposite direction and took the majority of its 
members with him. By succumbing to the increasingly 
insistent pull of his own homosexual compulsions, 
Foucault, according to Miller, made “a kind of Faus- 
tian pact with the death-instinct and the hecatombs of 
the fascist adventure.” Foucault is less oblique in de- 
scribing his own personal deal with the devil: 


The Faustian pact, whose temptation has been in- 
stilled in us by the deployment of sexuality, is now as 
follows: to exchange life in its entirety for sex itself, 
for the truth and sovereignty of sex. Sex is worth dy- 
ing for. It is in this (strictly historical) sense that sex 
is indeed imbued with the death instinct.*” 


One day after concluding his Faustian pact in, ap- 
propriately enough, Death Valley, a young gay mili- 
tant approached Foucault and explained how his writ- 
ings had “made things like gay liberation possible.” 
Gay liberation became the child which devoured its 
own Left-wing father by becoming “the single most 
important political influence on Foucault’s thinking 
after the collapse of the Gauche Prolétarienne.’** Fol- 
lowing closely on the heels of Foucault’s Faustian Pact, 
gay liberation became a Satanic parody of the revolu- 
tionary movements of the “60s, including the Ameri- 
can Civil Rights Movement: 


Madness was now revolutionary. 


Within weeks, gay activists had formed a new or- 
ganization, the “Gay Liberation Front. . . 
lutionary homosexual group of men and women 
formed with the realization that complete liberation 
of all people cannot come about unless existing so- 
cial institutions are abolished,” the GLF declared in 
its founding manifesto. “We reject society’s attempt 


a revo- 


to impose sexual roles and definitions of our na- 
ture.”*? 


Unfortunately, the bondage which Foucault im- 
posed upon himself in the name of liberation could 
never liberate himself from his own conscience: 


Merely removing the various legal and social sanc- 
tions that regulate and restrict outward sexual be- 
havior would (among other things) leave intact the 
iron cage of guilt, its foundations laid deep in the 
unconscious, its cruel mnemotechnics silently (de) 
forming our somatic universe of impulses and de- 
sires, driving us, like it or not, into paroxysms of in- 
terminable self-analysis revolving around sexuality.” 


The only solution to an ineradicably guilty con- 
science was repentance, but for those who refused to 
accept this option the only other choice was, as the 
Marquis de Sade had claimed, an escalation of trans- 
gression which led its practitioners ever closer to 
death. Foucault, ever the Catholic, saw transgression, 
an idea he got from Bataille, as a demonic inversion 
of transubstantiation. Transgression was “a kind of 
“consecration undone: a transubstantiation ritualized 
in reverse’—an unholy communion with uncanny 
daimonic forces, ‘where real presence becomes again a 
recumbent body. ”*! 

Foucaults pact with the devil had convinced him 
that “to exchange life in its entirety for sex itself” was 
“worth dying for.” But was it worth killing for? Miller 
says his biography of Foucault began with an investi- 
gation of the rumor that Foucault deliberately infected 
fellow homosexuals with AIDS in the bathhouses of 
San Francisco. Miller eventually exonerates Foucault 
on that charge but gives enough evidence to indict him 
on another more serious charge, namely, 
that Foucault killed the Left by sexualiz- 
ing it. The real terms of Foucault’s Faus- 
tian pact involved the abandonment of 
classical Marxism’s economic critique 
of capitalism in exchange for the abil- 
ity to engage in unlimited perverse sex. 
Foucault consummated this Faustian 
Pact in California in 1975. Its terms turned out to be 
slightly different than those he envisioned. Instead of 
an agreement to “exchange life in its entirety for sex,” 
Foucault, who now had signatory powers for the New 
Left, got unlimited sex in exchange for the loss of po- 
litical power. That remains his legacy to this day. It 
was a deal reminiscent of Faust’s conjuring of Helen of 
Troy. In making their respective pacts with the devil, 
both men chose sexual illusion over political reality. 


THE YEAR 1977 
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The year 1977 would prove to be a crucial turning 
point for the revolution. At that point, the leadership 
of the revolution in Europe passed from the Maoist 
Gauche Proletarienne in France to the Baader-Meinhof 
gang in Germany. The crucial issue was death. Was 
the revolution willing to engage in acts of murder to 
achieve its ends? At the moment the French Left said 
no, the German Left said yes and descended into ter- 
rorism. Nineteen seventy-seven was also the year in 
which the English edition of Surveiller et punir ap- 
peared as Discipline and Punish, an event which 
prompted the US academic establishment to invite the 
French philosophe to America, where Berkeley, which 
had hosted him in 1975, installed him as the Socrates 
of anti-Logos. 

The year 1977, especially that year’s fall months, 
was equally fateful for Germany, where they came 
to be known as the Deutsche Herbst. On September 
5, 1977, the Baader-Meinhoff Gang, also known as 
the Rote Armee Faktion or RAF, kidnapped Hanns 
Martin Schleyer, president of the Bundesvereinigung 
der Deutschen Arbeitgeberverbaende and the Bundes- 
verbands der Deutschen Industrie, two organizations 
which represented the interests of the capitalist class in 
Germany, and held him hostage against the release of 
all RAF prisoners. 

On October 17, 1977, members of the People’s 
Front for the Liberation of Palestine, a group of Pal- 
estinians allied with the RAF hijacked the Lufthansa 
jet Landshut and flew it to Mogadishu, where they de- 
manded the release of Baader, Meinhof, Ensslin, and 
all other RAF political prisoners. Negotiations ended 
when German paratroopers stormed the plane and lib- 
erated the hostages. One day later, the RAF executed 
Schleyer, whose body was found on October 19 in the 
trunk of an Audi 100 in Muelhausen, France. 

Schleyer’s murder led to the collapse of leftwing ter- 
rorism in Germany. Although a so-called “third gen- 
eration” RAF would claim responsibility for the mur- 
der of Deutsche Bank President Alfred Herrhausen in 
1989, his murderers were never brought to trial, and 
eventually the government itself called off any fur- 
ther investigation without indictments, leading some 
to speculate that the government was involved in 
the cover-up of a Gladio-style execution of a banker, 
whose main crime was willingness to forgive debt in 
third-world countries. 

The disillusionment the German Left felt at this 
moment found expression in the Tunix Kongress or 
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Treffen in TUNIX, held in Berlin in January 1978. 
The word “TUNIX” was an elaborate pun based on 
the fact that the meeting was held at the Technische 
Universitaet, known as TU, in West Berlin, as well 
as the fact that NIX was short for “nichts.” So, what 
originally sounded like a place—say, Tunis—was really 
a state of mind corresponding to the anti-activist im- 
perative “ Tu nichts,” or “Do nothing,” which reflected 
the exhaustion which the terrorist sympathizers among 
the German student Left were feeling after 10 years of 
revolutionary anticipation, waiting, like Godot, for an 
apocalypse that descended into senseless violence be- 
fore anything even remotely resembling a revolution- 
ary state ever materialized. 

The fact that Michel Foucault spoke at the confer- 
ence was significant, even though it would take de- 
cades before anyone understood the significance. The 
Berliner Morgenpost ridiculed the Treffen in TUNIX 
as a “oriental bazaar,” made up of fun-loving spontis, 
happy freaks, and gay Mescaleros” i.e., consumers of 
hallucinogens.” The reporter at least got the gay part 
right. “We're all checking out and heading to the beach 
at TUNIX”* is how the students themselves put it. 

The Tunix Kongress gave birth to the homosexual 
movement in Germany.“ After Michel Foucault ad- 
dressed the Tunix Kongress, the Left disintegrated 
completely into various nihilistic sects. By 1979, the 
French Left, the revolutionary movement which had 
begun in 1789 and reached a culmination of sorts in 


1968: 


had fallen into intellectual disrepute. . . . the French 
Communist Party had entered a long period of ap- 
parently irreversible decline, which those few vota- 
ties of May 768 still drunk on the idea of violent 
confrontation were left with little to do except circle 
their wagons in defense of the terrorist cells of the 
Baader-Meinhof gang and the Red Brigades.*° 


Traditional Marxism would limp along for another 
decade until the fall of the Berlin Wall in 1989, but 
it had for all intents and purposes been replaced by a 
new hybrid which was based on homosexual liberation 
and libertarian economics. On January 10, 1979, less 
than a month before the Ayatollah Khomeini made 
his triumphal return to Iran: 


Foucault began his annual series of lectures at the 
. he 


asked them to read with special care the collected 


College de France. Ignoring current events. . 


works of Ludwig von Mises and Frederick Hayek— 


distinguished Austrian economists, strident yet pre- 
scient critics of Marxism, apostles of a libertarian 
strand of modern social thought rooted in a defense 
of the free market as a citadel of individual liberty 
and a bulwark against the power of the state.*° 


The same thing had happened a year or two ear- 
lier in San Francisco, when homosexual activists like 
Robert Sirico and Justin Raimondo converted to Aus- 
trian School economics. For the next five years, until 
his death in 1984, Foucault used his teaching posi- 
tion to promote the works of Hayek and von Mises 
by day and engage in homosexual S/M rituals in the 
bathhouses of San Francisco by night. It was a sign of 
things to come. By the end of the first decade of the 
21* century, virtually every university in American was 
based on precisely this model. 

That toxic combination of gay rights and libertarian 
economics effectively destroyed the Left, just in time 
for the resurgence of capitalism under Reagan and 
Thatcher. It turns out that Jean-Paul Sartre was right 
when he claimed prophetically that Foucault’s philoso- 
phy was “the last barricade the bourgeoisie can erect 
against Marx.”*’ Guido Preparata is one of the few 
scholars who understood this crucial turning point in 


the history of ideas: 


The Left... by the end of the ‘70s had come out 
thoroughly defeated by the system it had so con- 
fusedly antagonized for a decade and a half. ... This 
queer American adaptation of French speculative 
reverie has yielded a hybrid, which seems to have so 
far incapacitated the critical and analytical faculties 
of students and scholars under its sway. . . . This was 
postmodern political correctness working cheek by 
jowl with administrative authoritarianism: this was 
something new.*® 


Michel Foucault played a crucial role in that defeat. 
The people who controlled Academe in America knew 
a good thing when they saw it. As a result: 


Foucault’s Theory of Power as become the corner- 
stone of much public discourse in America—from 
academia to government by way of education curri- 
cula. Since its successful launch in the United States 
a quarter of a century ago, Foucault’s philosophy has 
gradually come to be adopted as the idiom of Amer- 
icas intellectual left. . . . Not only has postmodern- 
ism ever since become the State-sponsored factory 
of political correctness in America, but, paradoxical- 
ly, it has also come to impose itself as the exclusive 
voice of reason and tolerance in higher learning.” 


No matter where one looks, “The Left . . . is liter- 
ally finished. . . . From philosophy to literary criticism 
. . . the contagion has recently reached economics.”” 
Much to the delight and amazement of the capitalist 
elites, the Free Market is the only thing left after ev- 
erything else has been deconstructed: “after the decon- 
struction has crushed all the idols, the class has in fact 
no option but to fall back upon whatever is the current 
system of belief, that is, the creed of self-interest and 
faith in the “free market” with which every Anglo-Sax- 
on is raised.”*! 

Like Preparata, David Hawkes feels that Foucault 
has made the world safe for economic exploitation 
because “the postmodern subject is constructed to fit 
the requirements of market capitalism.”*” In 1977, the 
same year that the Left collapsed in Germany, Ronald 
Reagan claimed that “the magic of the marketplace” 
would solve the world’s social and economic problems. 
In an attempt to clear himself of the charge that he 
was promoting “voodoo economics,” Reagan claimed 
that he was referring to Adam Smith’s “invisible hand.” 
Since that time, the world which has been “forcibly 
exposed to its guidance” has come to see the “invis- 
ible hand” as “indistinguishable from, a malign, super- 
natural force.”** The invisible hand, in other words, is 
Satanic. Satan’s power “took an exponential leap for- 
ward in 1979, with the election of Margaret Thatcher 
as Prime Minister of Great Britain, followed the next 
year by the election of Ronald Reagan in the United 
States.” 

In spite of what it claimed to be doing, postmod- 
ernism put new wind into the sails of classical, laissez- 
faire economics, “the undisputed champion of the de- 
constructed human agent. . . . The kind of subject that 
can function successfully in a financialized environment, in 
fact, closely resembles the disparate, plural, differential self 
described (and sometimes advocated) by postmodernist phi- 
losophy.”*° 

The inescapable conclusion of so much honor and 
emolument being heaped on a man who has produced 
so little intellectual product is inescapable: Buttigieg 
pere was rewarded with an endowed chair for introduc- 
ing the vocabulary of Foucaudian homosexual subver- 
sion to the University of Notre Dame. His son is the 
product of those efforts in every sense of the term. He 
is both a homosexual and a subversive. After the sexual 
revolutionaries took over Notre Dame and St. Mary’s, 
it was only a matter of time before the next generation 
tried to take over South Bend, where the ground had 


been well-prepared by a Democratic Party machine 
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that was well-versed in using sexual corruption as a ve- 
hicle for political control. 


A CALL FROM FOX NEWS 


Shortly after talking to Councilman X, I received 
a call from TV28, the local Fox News affiliate. The 
young lady reporter, whose name I forget, wanted to 
interview me before the council meeting. Because I 
couldn’t be there when she wanted, I agreed to meet 
with her after the meeting was over. This would prove 
to be impossible because, in spite of the fact that the 
grass ordinance had passed during the previous meet- 
ing, the meeting dragged on discussing now a proposal 
for hiring young folks to mow derelict lawns. 

Councilman X was right. The homosexuals were out 
in force. Three of them got on to the elevator with me 
and stared at the ceiling as we rode up to the fourth 
floor of the county-city building. The council cham- 
ber, which was less than half-full during the grass or- 
dinance debate two weeks earlier, was packed with 
Buttigieg supporters holding signs exclaiming, “South 
Bend Stands Behind Mayor Pete.” Actually, they could 
have said “South Bend Stands With Mayor Pete,” even 
though the double entendre of the first statement 
would have been more appropriate. 

What Councilman X didn’t tell me was that the 
mayor was also going to be present. This came as a 
surprise, not just because he hadn't mentioned it, but, 
more importantly, because he had told me in one of 
our conversations that the mayor rarely if ever showed 
up at council meetings—unlike his predecessor Steve 
Luecke, who attended regularly—and that when Butt- 
igieg did attend, he invariably slipped out early. 

So why was the mayor there this evening? Was it be- 
cause of me? Im tempted to say that this isn’t about 
me, but it is about me. After strolling up to the mi- 
crophone a number of times to congratulate people 
for various anniversaries and to tell the council that 
his plan to tear down 1,000 homes was slightly behind 
schedule, the mayor went up to the mike one more 
time and announced the real reason for his presence at 
the council meeting. 

“I know that you folks didn’t come here tonight to 
talk about zoning ordinances,” he said, gesturing to 
the crowd of fairies holding signs behind him. His 
tone then turned ominous: “There are people here,” 
the mayor continued, “who want to divide us, but 
whenever that happens, South Bend comes together 
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as a community.” Just when the buttons on my shirt 
were about to burst with civic pride, I realized that the 
mayor was talking about me. We were witnessing the 
Hoosier version of a Medieval morality play, and I had 
just been cast in the role of the devil. 

‘The entire city council meeting up to this point had 
been one long orgy of self-congratulation and jocular 
chumminess, the point of which had been to assure 
everyone present that “We are a good people.” Now, 
the mayor had gotten to the heart of the matter. One 
of us was not good. I was, in fact, that bad person. 
Having made his point, the mayor turned and headed 
back to his seat. As he passed by where I was sitting, 
I shook his hand, a gesture which would inspire at- 
tempts to explicate its meaning on the web and the 
MSM for some time. He then walked out the door, 
to the cheers of scores of sign-waving fairies and their 
fellow travelers. As he walked out the door, I found 
myself thinking, “I just won this debate.” I won it be- 
cause the mayor refused to answer the questions that I 
had raised at the press conference. 

Once the mayor left, the solons on the council de- 
cided that more discussion of South Bend’s lawns was 
necessary, and so the meeting dragged on intermina- 
bly again for another two hours. Half way through the 
July 14 meeting I got the distinct impression that the 
council was deliberately engaging in what amounted 
to a filibuster. Now that I had been exposed as a bad 
person, the council was going to do everything within 
its power to prevent me from speaking. Sensing this, 
the news lady from TV28 Fox News approached me 
and asked me to step outside the council chambers to 
make a statement so that she could make her 10:00 
PM deadline. 

As if to confirm my suspicions, Oliver Davis an- 
nounced that he didn’t want to limit fellow council- 
men to five minutes when expounding on the length 
of grass and other important topics. Another debate 
ensues. Councilman Henry Davis, as usual, has much 
to say on the topic. Henry Davis, one of two black 
men on the council, is trying to redeem himself after 
getting arrested driving drunk the wrong way down 
the highway, and so he seconds the motion, but it gets 
voted down by the white guys and the black woman, 
who apparently don’t know that the strategy is wear ev- 
eryone down with boredom. Whenever Councilman 
Henry Davis speaks the white guys on the council roll 
their eyes; the women try to remain polite. Council- 
man Ferlic, pere is a passionate supporter of the grass 


ordinance. Councilman Ferlic fi/s says nothing. In fact, 
he maintained a sphinx-like silence for the entirety of 
the two council meetings I have attended. “It’s not 
brain surgery,” Ferlic pere says about a proposal to 
have young people mow the lawns on vacant proper- 
ties in town. Ferlic pere is a physician. This comes out 
in his comments on brain surgery. It can also be de- 
duced from the fact that he shows up at council meet- 
ings wearing his surgery scrubs. I seem to remember 
him wearing a stethoscope around his neck, but at this 
point I can’t be sure. His appearance reminds me of 
a joke: a long line of people are waiting to get into 
heaven when suddenly a man in surgery scrubs walks 
up to the head of the line. The uproar is so loud St. 
Peter has to come out to calm everyone down. “Don't 
get upset,” he tells the souls waiting to get into heaven. 
“That was just God pretending that he’s a surgeon.” At 
this point it’s not clear if Doc Ferlic is a councilman 
pretending to be a surgeon or a surgeon pretending to 
be a councilman. 

Finally, after an exhaustive examination of every 
possible angle concerning how high grass should be al- 
lowed to grow in South Bend, Indiana, the privilege of 
the floor is granted to anyone wishing to speak, and I 
push ahead of two people in line, explaining that most 
of the people in the room have waited three hours to 
hear me speak and I don’t want to keep them any lon- 
ger. 

I begin by announcing my name, my occupation, 
the fact that I have been a resident of South Bend, In- 
diana for the past 36 years, living three houses east of 
the house where the mayor grew up and that “I would 
like 13 minutes of your time to address an issue that 
gets to the heart of our system of government.” 

With one voice the council members shout at me 
“Motion denied.” Then as if to make sure that their 
denial sticks, they put the motion to a vote, and every- 
one on the council votes against me, including Coun- 
cilman X. 

At this point its worth taking some time to specu- 
late on Councilman X’s behavior. I have to confess that 
I was shocked when the man who had invited me to 
speak voted against allowing me to speak, even though 
I had told him that afternoon that I needed 13 min- 
utes to make my point. I knew that I had to ask the 
council for an extension, but felt confident, because 
of his assurances, that they would grant me ten extra 
minutes to make my point. If they have spent weeks 


debating how high the grass should grow, I reasoned 


to myself, they should surely be willing to spare me 
ten minutes of their precious time. Well, it turns out 
I was wrong, not only about the council, but about 
Councilman X, who not only did not plead for the 
extra time on my behalf, as I assumed he would, but 
actually voted against the very thing he had urged me 
to do. 

We have two possible explanations for his behavior: 
1) he is an intellectual coward who, surprised by the 
vehemence of the council’s animosity toward me, sim- 
ply caved in and voted with the majority, or 2) he set 
me up and lured me into what he knew was going to 
be a trap to discredit me in the public’s eyes by allow- 
ing the mayor to vilify me while simultaneously pre- 
venting me from asking the questions I had intended 
to ask. The latter theory would explain how he knew 
that the homosexuals were planning to turn out in 
force, even though at the moment it happened I was 
leaning toward explanation #1. So, as things stand 
now, we just don’t know whether he is Peter or Judas, 
and only he can tell us. 

At this point, I ask if I can have my three minutes 
beginning then, and again the council members shout 
back at me, “No, you already used up a minute of your 
time.” So with the clock still ticking I try to use the re- 
maining two minutes to summarize what I needed 13 
minutes to say. As I try to make my point, Old Doc 
Ferlic stands up in his surgery scrubs and shuffles off 
the stage to show his contempt for me and what I am 
saying. The other council members show their con- 
tempt by interrupting me periodically to shout, “30 
second.” “Twenty seconds,” etc. until finally the clock 
winds down, and I thank them for their patience and 
leave. 


CONFESSION IS GOOD FOR THE SOUL 


Confession is good for the soul, but it doesn’t change 
the nature of the crime. It also has no effect if the pur- 
pose of the confession is to convince us that the con- 
fessor has done nothing wrong. As Councilman X told 
me repeatedly, the real question which dogs the may- 
ors announcement of his homosexuality is Why now? 
Some say the Republicans were about to release pho- 
tos of the mayor in flagrante dilecto. Some say there is a 
discussion of the mayors homosexuality on the police 
tapes, which played a role in the replacement of our 
Black police chief and which still have not been made 
public. I think the issue goes deeper than that. This 
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decision goes to the heart of the matter, namely, the 
mayor's guilty conscience. The Scriptures tell us that 
the guilty flee where none pursueth. 

The mayor made his announcement in June in an- 
ticipation of the Obergefell decision, but also months 
before the election, because he wants to make this elec- 
tion a referendum on his lifestyle. He wants the city of 
South Bend to say that wrong is right. His guilty con- 
science demands this. People in situations like this are 
in constant need of approval. That’s why they become 
agents of the rich and powerful. 

How do I know that the mayor’s guilty conscience 
demands our approval? I know this because God cre- 
ated us as rational creatures, and part of being ratio- 
nal is knowing right from wrong. Conscience convicts 
us when we do something wrong. We all know what 
is right, and we all do what is wrong at some point 
or other. We're all sinners. God knows that and that’s 
why he calls us to repent. The worst thing we can do 
in a situation like that is to call wrong right. The gos- 
pel calls this the unforgivable sin, because by saying 
that wrong is right we will never ask for forgiveness. 

Yes, were all sinners but some sins are worse than 
others. There are mortal sins and there are venial sins. 
There is even the unforgivable sin, which I just men- 
tioned, but sodomy is a sin in a class almost by itself. 
Sodomy, like withholding wages from the worker, is a 
sin that cries to heaven for vengeance, but what does 
that mean? 

Sodomy, you may recall, was named after a city 
which refused to acknowledge that homosexuality was 
wrong. When those people refused to acknowledge the 
difference between right and wrong, when they took 
their lusts as the measure of what was good and tried 
to rape the angels who were sent to tell them other- 
wise, God destroyed that city. 

We are now in a position remarkably similar to that 
of Sodom and Gomorrah because we are being called 
upon to say that wrong is right. By announcing his 
homosexuality now, the mayor has turned this fall’s 
election into a referendum on sodomy. The mayor 
wants to use the power of his office to implicate all of 
us in his sin. He wants us to calm his guilty conscience 
by saying to the world that in South Bend, Indiana 
wrong is right. 

Does that mean that God is going to destroy South 
Bend with fire and brimstone as he destroyed Sodom 
and Gomorrah? Well, He could if he wanted to. The 


more important question is whether God is going to 
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prevent us from destroying ourselves. The answer to 
that is much clearer. The answer is no. God gave us 
free will and he is going to let us live with the conse- 
quences of that free will. 

Not too long ago I saw a ten-page section of the local 
paper which listed all of this city’s abandoned houses. 
Why were they abandoned? It could be because of a 
change in the tax code. It could be because all of the 
factory jobs, which used to employ people in South 
Bend, have been moved to places like Mexico and Chi- 
na. But it could also be because all of the people who 
were supposed to live in those houses never got born 
because of contraception, abortion, and now sodomy. 

Sodomy is the final nail in the coffin known as sex- 
ual liberation. Sexual liberation is always a form of 
political control. In the final phase of that campaign 
the homosexual is the agent of our control. The RFRA 
debacle proved that the homosexuals are working for 
the CEOs, who want to turn Indiana into a colony 
run by Hollywood and Wall Street, by turning all of us 
into sexual robots and docile wage slaves. The system 
that used to be one man one vote is now one dollar 
one vote, thanks largely to double agents like Mayor 
Pete Buttigieg. 

When God told Abraham that he was going to de- 
stroy Sodom, Abraham asked him if He would still 
destroy it if Abraham could come up with ten good 
men. That question applies to us today. The real ques- 
tion is whether South Bend has ten good men. Do we 
have ten men who are willing to say that the mayor 
does not represent me or what I believe? Do we have 
ten men here who are willing to stand up and tell the 
truth about how representative government is being 
stolen from the people of South Bend and Indiana? 
Do we have ten good men who have the courage to 
stand up and say that sodomy is wrong, no matter 
what Hollywood and Wall Street are telling us? Do we 
have ten good men who are willing to stand up and 
say that sodomy is a sin that cries to heaven for ven- 
geance and that we don’t want this vengeance to fall 
on us and our children and our grandchildren? Do we 
have ten good men who are willing to say, thus far but 
no farther? Do we have a local government that actu- 
ally represents us and not the big money interests who 
buy off politicians with their campaign contributions? 

The answer to those questions is not clear. 


TO BE CONTINUED 
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tional powers. Thus, is it possible that both nominal- 
ist Christians (Protestants) and nominalist Muslims 
(Asharites) paganize the Trinity by animalizing Him 
into a capricious will driven entity? This is to actually 
prioritize nature, the realm of science, over the divine, 
the realm of theology. And since man is “natural” he is 
able to be considered irrelevant to the God of Science 
camouflaged as God the Almighty. This might explain 
the common contemporary adulation of technological 
toys among protestants and Ash/arites, while Catholi- 
cism still calls it into moral evaluation, at least theo- 
retically. It is unclear from Reverend Langan’s article 
whether Iranian Guardians intend to morally judge 
technology. 

One last important note: “The council oversees the 
courts, assuring that judges properly perform their 
task.” This harkens back to the pre-Reformation exis- 
tence of two parallel legal systems in the canon Courts 
of the Church and the civil courts of law. The current 
mimicry of the Anglo-American system of the courts 
of appeal and state and federal review systems are a 
weak vestige of the Church's role as the Queen of Eq- 
uity with watchdog status over the secular courts. The 


Church should be so bold, as the Ayatollah suggests. 


John Quintero 
Carson City, Nevada 


SOMETHING CALLED EQUALITY 


I look forward to every issue of Culture Wars and 
start reading each issue as soon as it arrives. I know of 
no other publication like yours, and I am grateful for 
it.In your excellent article, “Hoosier Hysteria: The Vel- 
vet Revolution Comes to Indiana,” you begin by stat- 
ing: “The government of Indiana was overthrown dur- 
ing Holy Week, and no one noticed.” You are right! 
And, I believe, it was not noticed because it was over- 
thrown in the name of something called equality. 

Equality is the modern secular religion. Some claim 
that Christianity teaches equality. I contend that it does 
not. Christianity teaches brotherhood; and if there is 
anything that is not equal, it is two brothers! That is 
why brotherhood is so important. The Supreme Court 
has overridden the state legislatures and abolished all 
these laws regarding sodomy, abortion and marriage- 
-all in the name of something called equality! The ap- 
peal to equality is the only appeal the gay movement 
can make, but in what sense are they equal? In pro- 


ducing a family? I know you are very busy, but I hope 
you can find time to deal with this concept of equality 
and the way it is being used to enslave us. 


Rev, Hugh B. Hall, Jr. 
Pensacola, Florida 


THE GREAT SATAN 


In his July/August article on The Great Satan, E. Mi- 
chael Jones contrasts the Catholic view of money as a 
medium of exchange and store of value with the pagan 
view of money as an entity possessing its own power, 
agency, and sex life. The article calls to mind the per- 
versity of fallen human nature when it is stripped of 
divine grace. Note how today we go to any lengths to 
destroy our own fecundity--as if children were the en- 
emy of mankind--and yet we promote the illusory fe- 
cundity of money as a good not to be questioned. 

A case in point is the ubiquitous use of the term 
“economic growth.” Politicians practically bow their 
heads when they utter these words. The implication of 
“economic growth” is that there is never enough mon- 
ey, whether for individuals, corporations or countries, 
and that more money is always better than less mon- 
ey. There is no such thing as being satisfied with the 
amount of money available. There is no point at which 
we say, “OK, this much money is sufficient. It is time 
to focus on something else.” Gratitude is irrelevant. 

But why does the economy always have to “grow”? 
Who says it can never reach a satisfactory level? What 
if politicians spoke of families the way they speak of 
the economy? Then they would say things like, “Last 
year our country experienced the best growth in fami- 
lies we have seen in twenty years.” To roof-shaking ap- 
plause, they would cry out, “The country has enough 
money, but it does not have enough marriages, fami- 
lies and children!” 

Planned Parenthood employees poke around the re- 
mains of murdered babies in a dish with the intention 
of selling these remains--little hearts, kidneys, eyes--to 
the highest bidder. They find it amusing at the end of 
their examination to see that the tiny corpse was a boy. 
Well, what do you know? Go figure. To them the sex 
life of the parents has no purpose other than to fuel the 
sex life of money. Even Satan has to be embarrassed. 


Lise Anglin 
Toronto, Ontario 
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CATHOLIC HERETICS 


Mrs. Christine Mohn’s Letter 
“Theological Issues,” in June 2015 
issue of Culture Wars attempts to 
defend Eastern Orthodoxy but 
presents a rather skewed view of 
Church History. It furthers many 
misconceptions of Catholic doc- 
trines as well as of Eastern Ortho- 
doxy itself. May I make the fol- 
lowing brief observations? 

The Mozarabic Christians in 9" 
century Visigothic Spain were Lat- 
in rite Christians in communion 
with Rome. They were Catholic, 
not eastern Christians separated 
from Rome, like the Nestorians 
and Monophysites. At the time 
of the Martyrdom of 44 Spanish 
Catholics, Constantinople was in 
communion with Rome. ‘There 
was not yet a dissident Eastern Or- 
thodoxy engaged in a formal denial 
of Papal supremacy. 

Opponents of the Papacy have 
always sought political reasons to 
explain the existence of the Papacy 
and the “rise of papal power.” So, it 
is alleged that Charlemagne (who 
“hated the East” ) “made the pope 
head of the ‘entire Church.” Actu- 
ally, he was quite aware that the 
Petrine office of the pope as visible 
head of the Church was due to the 
very words of Christ in the gospels 
to Peter, the Chief of the Apostles. 

Similar is the claim that the 
Popes depended on forgeries (the 
False Decretals and the Donation 
of Constantine) to usurp power 
in the Church. It doesn’t occur to 
such critics that acceptance of such 
forgeries would not have been pos- 
sible if they had not reflected the 
common and traditional belief of 
the faithful. 

Before Mrs. Mohn declares the 
Catholic doctrine of the Holy 
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Spirit “heretical,” she should pay 
attention to the statements of those 
Orthodox theologians (e.g., Met- 
ropolitan Kallistos Ware, Nicholas 
Lossky, etc.) who believe the Fil- 
ioque clause is not heretical, and 
even can be held as “a pious opin- 
ion.” 

We are told that the patriarch 
Photius “did not err.” Unfortu- 
nately, he did in promoting a true 
heresy, namely, that the Eternal 
Son had no part in the eternal pro- 
cession of the Holy Spirit. He also 
erred in daring to excommunicate 
the Pope (Nicholas I) in 867 A.D. 
over the Filioque and puerile litur- 
gical and sacramental differences. 

As an adherent of the question- 
able theology of the 14" c. Gregory 
Palamas on the “Uncreated Light” 
that can be seen with bodily eyes, 
Mrs. Mohn writes that “Orthodox 
theology finds the notion of ‘cre- 
ated grace’ heretical.” But, then, 
Palamas himself would be heretical 
because he, too, had a notion of 
“created grace.” 

As regards her dislike of “in- 
dulgences,” she should know that 
in the 19° c. a number of Greek 
Orthodox bishops issued them for 
their faithful. 

On “original sin,” the teaching 
of some Orthodox theologians is 
identical with the defined Catholic 
doctrine. “The innovative purgato- 
ry” she cavalierly dismisses was, in 
fact, held by a number of Ortho- 
dox writers and prominent theolo- 
gians such as Peter Mohila and the 
patriarch Dositheos in the original 
version of his “Confessions.” Con- 
cerning the existence of the inter- 
mediate state where souls undergo 
purification (which Catholics call 
“purgatory”), there is , in fact, iden- 
tity with Catholic doctrine in the 
actual praxis of the Orthodox who 


pray for the dead, offer the Divine 
Liturgy for the deceased, and ask 
for the prayers and charity of those 
on earth and in heaven “that the 
souls of the departed be given a 
place of light, refreshment, and re- 
pose, whence all pain, sorrow, and 
sighing have fled away.” 

To charge that the “mysticism of 
the West is not Christ-centered”, 
if by “West” is meant Western 
Catholic Mysticism, is simply 
wrongheaded at best, and calumny 
at worst. The same can be said of 
the disparagement of “Augustin- 
ian theology” and “the cold logic 
of Aristotle.” As to this last com- 
plaint, it can be argued that the 
Catholic Church, in its Scholastic 
intellectualism, is more faithful to 
the Hellenic Greek philosophical 
experience than those Orthodox 
thinkers who fall victim to ultra- 
Platonic fantasies and various ide- 
alisms, and in their disparagement 
of philosophical Reason do harm 
by promoting theological subjec- 
tivism and fideism. In denying that 
the soul is naturally immortal, Mrs. 
Mohn denies what the respected 
Russian Orthodox theologian Pro- 
topresbyter Michael Pozmansky 
declared to be “one of the funda- 
mental objects of the Christian 
faith” (Orthdoox Dogmatic Theol- 
ogy’, p. 131). 

With respect to the asser- 
tion that St. Irenaeus of Lyon (c. 
130-200 A.D.) did “not point to 
old Rome or any other patriarch- 
ate having primacy over others,” 
the saint wrote in the 2"! century 
when the patriarchates of Constan- 
tinople and Jerusalem did not ex- 
ist. In that famous passage of his 
work Against the Heresies, he re- 
ferred to the Roman Church as 
being “the greatest, most ancient, 


and well known Church, founded 


and established by the two most 
glorious Apostles, Peter and Paul, 
at Rome ...and that to this Church, 
on account of her more powerful 
principality, it is necessary that ev- 
ery Church should come together 
(agree).” This passage is linked to 
the apostolic succession of the Bish- 
ops of Rome, and however it may 
be construed by hostile critics, the 
preeminence, indeed, the universal 
primacy of Rome in the Church, 
is clearly traced to the very begin- 
nings of the Church’s existence. 
Lastly, the Fathers of the Church 
always distinguished their Catho- 


lic Church from all heretical and 
schismatic groups. To them the 
“one, holy, catholic, and apostolic 
Church” of the Creed was identi- 
fied before the world as the Cath- 
olic Church. It was the Catholic 
Church which taught the ortho- 
dox faith. The entire world knows 
who the Catholics are as do those 
anti-papal Orthodox who sadly 
continue to denounce “Catholic 
heretics.” 


James Likoudis 
jlikoudis@cuf.org 
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A spokesman for the Bohnett 
Foundation “characterized Catho- 
lic, evangelical, and Mormon lead- 
ers as ‘among our greatest adversar- 
ies and said that “evangelical and 
fundamentalist groups that teach 
homosexuality is a sin” are those 
who “stand in the way of fairness 
and equality.” The Religious Free- 
dom Restoration Act debacle in 
Indiana showed how concern for 
homosexual rights is really a cover 
for overturning the moral law, the 
last vestiges of representative gov- 
ernment, and “religious freedom.” 
In an article which appeared in, of 
all places, First Things, the quon- 
dam flagship of Neoconservatism, 
Notre Dame Professor Patrick J. 
Dineen wrote: 


What we saw in Indiana was 
not just a “miscalculation” by 
Republicans. We saw fully un- 
masked just who runs Amer- 
ica, and the kind of America 
that they are bringing more 
fully into reality with ev- 
ery passing day. It will be an 
America where the powerful 


will govern completely over 
the powerless, where the rich 
dictate terms to the poor, 
where the strong are unleashed 
from the old restraints of cul- 
ture and place, where libertar- 
ian indifference—whether in 
respect to economic inequality 
or morals—is inscribed into 
the national fabric, and where 
the unburdened, hedonic hu- 
man will reign ascendant.’ 


In describing the English aris- 
tocracy who were bent on looting 
Church property in the 16" centu- 
ry, R. H. Tawney wrote that they 
“had their teeth in the carcass and 
werent going to be whipped off 
by a sermon.” The cabal of CEOs 
and their homosexual lackeys now 
have their teeth in the carcass of 
the American republic, and they 
arent “going to be whipped off by 
a sermon’ on religious liberty. 

The American bishops and 
anyone else who feels that mar- 
riage should be between a man 
and a woman need to the source 


of the bad idea that has crippled 


the Church for the past 50 years. 
The source of that bad idea is 
John Courtney Murray, who con- 
fected his distorted notion of re- 
ligious liberty in collaboration 
with Henry Luce, head of the 
Time/Life empire, and the CIA's 
doctrinal warfare program. John 
Courtney Murray, Time/Life, and 
the American Proposition: How the 
CIA; Doctrinal Warfare Program 
Changed the Catholic Church gives 
a detailed explanation of how 
Henry Luce coordinated efforts 
of the CIA, the Time/Life em- 
pire, and John Courtney Murray, 
SJ, with his allies at the highest 
levels of the Catholic Church to 
change the doctrine of the Cath- 
olic Church on the relationship 
between church and state. ‘This 
struggle began in earnest in 1948 
and reached its culmination at the 
Second Vatican Council with the 
promulgation of the document 
known as “Declaration on Reli- 
gious Liberty.” Catholic doctrine 
did not change. Defeated at the 
Council, the Americanists used 
their media power to win the 
battle over who got to interpret 
the council with disastrous conse- 
quences for both the Church and 
the world. 

As Robert Blair Kaiser, Time’s 
Rome correspondent during the 
Second Vatican Council put it: 
“Time took sides. Time report- 
ers were reporters as well as par- 
ticipant-observers to influence 
the schemas [of Vatican II]... . 
Murray was a mystery man... . 
Murray was a member of a con- 
spiracy.” 


E. MICHAEL JONES 


Endnotes available upon request 
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REVIEWS 


The Empire's Salesman 


DAVID WEMHOFF, JOHN COURTNEY MURRAY, TIME/LIFE 
AND THE AMERICAN PROPOSITION: HOW THE CIA’S DOC- 
TRINAL WARFARE PROGRAM CHANGED THE CATHOLIC 
CHURCH, (FIDELITY PRESS: 2015). 


This book tells the story of how 
Henry Luce and John Courtney 
Murray offered the American Prop- 
osition to the Catholic Church and 
the degree to which Catholic lead- 
ership bought it. It shows how they 
sold nationalism not only to the 
Catholic Church in America, but 
also how the American version of 
nationalism set foot in the body of 
the Church. In effect, the Ameri- 
can Proposition succeeded where 
the communist agents failed. While 
the Church defended her walls 
against the communist menace, the 
Americans created a Trojan Horse 
to enter the Church and weaken 
her from within. David Wemhoff 
has done a great service to all of 
us by presenting the mechanism 
that was used to sell the American 
Proposition, as well as the part that 
the American Proposition plays in 
expanding the American Empire. 

In order to explain the value of 
the book, it might help to explain 
the American system in business- 
like terms. Essential to the Ameri- 
can proposition is business patrio- 
tism or business nationalism. It is a 
fundamental faith in the founding 
fathers and the system that they 
established. It is a rallying around 
the flag whenever international 
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struggles come to the fore in pub- 
lic life. Essential to advancing the 
American proposition are the sales- 
men and the publicity agents. They 
work on the advertising message 
and then promote it both at home 
and abroad. 

In this case, Henry Luce was the 
publicity agent and Murray was the 
salesman, in particular, the salesman 
to advance the American proposi- 
tion to the Catholic Church. Every 
salesman tries to suggest that when 
the buyer is buying something, he 
is buying something that is true. At 
the same time, the seller suppresses 
what is false or dangerous about 
his product. Since the Church is a 
sophisticated institution with a an- 
cient and venerable tradition, Luce 
could not simply rely on his own 
wits when selling the Proposition 
to the Church, and so, he hired 
Murray as his salesman. 

The part of the sales-pitch that 
suggested what was false came in 
the form of offering American re- 
ligious freedom or religious plural- 
ism by repackaging a Catholic truth 
in Americanist terms. The part of 
the sales-pitch that suppressed the 
truth came in the form of not say- 
ing that by embracing American 
religious pluralism the buyers were 


in reality embracing and helping to 
expand the American Empire un- 
der one of its guises, spreading reli- 
gious freedom. Essential to publici- 
ty, of course, also involves plausible 
denial, not making public the true 
intentions of the project. In fact, 
it involves keeping the true inten- 
tions several steps away from the 
actors in question, and creating the 
proper smoke screens, so that any- 
one who tries to connect the indi- 
viduals together who are involved 
in the publicity campaign has great 
difficulty doing so. The publicist, 
salesman, and their bosses can use 
the cover of privacy, legality, secret 
documents, and national security 
to hide their true intentions. 

Wemhoffs study has the advan- 
tage of being the fruit of years of 
research in the archives of the cast 
of characters involved in this dra- 
ma: Murray, Henry Luce, Clare 
Booth Luce, and C.D. Jackson, 
just to name a few. He adds impor- 
tant research from Murray’s prima- 
ry opponents, Francis Connell and 
Msgr. Joseph Fenton. The book 
gives a sufficient explanation of the 
historical and ideological origins of 
the American system, that is, the 
religious and philosophical presup- 
positions of the system and how it 
is intended to run as an oligarchy 
or plutocracy. Anyone interested 
can easily find plenty of material 
to further develop that theme. 

But this book gives us a particu- 
lar insight into the second half of 
the 20" Century. It goes to pri- 
mary sources to show how Luce 
and Murray were working as agents 
of the American Empire. C.D. 
Jackson was their political-CIA 
controller. They were working to 
make sure that not only American 
Catholics remained docile to the 
practices of the American Empire. 


John Courtney Murray 


They were also seeking ways by 
which they could make the Catho- 
lic Church as a whole docile to the 
Empire, and through the Church, 
Catholics in other nations docile 
clients of the Empire. 


SETTING THE STAGE 
To set the stage for Wemhoffs 


book, it may help to consider, as 
supporters of the American Empire 
have made clear, the United States, 
at least since the Second World 
War, is a world-wide Empire.! 
Ideas have little or next to noth- 
ing to do with Empires: the United 
States “won the world not by the 
superiority of its ideas or values or 
religion, ... but rather by its supe- 
riority in applying organized vio- 
lence. Westerners often forget this 
fact.”2 

Empires do not run by demo- 
cratic means. Going back to the 
Athenian Empire, democracy is a 
mask for the plutocratic minority 
who avail themselves of govern- 
mental instruments to further the 


economic, political, and 
military institutions of 
the Empire. They need 
to spend significant 
intellectual and 
nomic resources to keep 
the people attached to 
the system. In an Em- 
pire, man does not be- 
come the measure of 
all things, the oligarchs 
do. In order to measure 
and manage the empire, 
modern oligarchs atom- 
ize and divide citizens 
into smaller and more 
manageable groups. At 
the same time, they offer 
a healthy dose of bread 
and circus, with the ac- 
companying spiritual 
psychosis, to pacify the population 
and direct whatever anger they may 
feel towards patriotic causes that 
further the interest of the Empire. 
As Herbert Crowley showed, the 
American Constitution is a docu- 
ment meant to establish plutocratic 
control. Important for plutocratic 
control is to reduce or eliminate 
potential competitors from gaining 


eco- 


American founding fathers learned 
this lesson from Ancient Rome, 
and set up a system of religious 
toleration. They thought that this 
means of allowing many religions 
to exist along with many other fac- 
tions would enable the entire sys- 
tem to treat religion as a secondary 
aspect of social life. Over time, the 
system the founders established en- 
abled the oligarchs to remain sus- 
picious and cast aspersions on any 
group that failed to fully embrace 
the Empire’s version of toleration, 
which came to be known as reli- 
gious freedom. 

By the time of the Cold War, 
the American ruling class realized 
that they had to, on some level, 
embrace Catholicism. This was 
necessary because of the size of the 
American Catholic population. It 
was also necessary because many 
countries that were involved in the 
anti-communist crusade had ma- 
jority Catholic populations. The 
Americans realized that they could 
not treat the Catholics the way that 
they treated, for example, the Shia 
in Iran. They had to use more sub- 
tle techniques than CIA-inspired 


The American Proposition succeeded 


where the communist agents failed. 


the authority to be the measure of 
all things, most importantly God 
and the true religion that he has 
established. Empires value tolera- 
tion, a doctrine that allows all the 
gods to exist, so long as those who 
worship them place the needs of 
the Empire before the gods. The 


coups to topple democratic gov- 
ernments. 

In order to deal with groups like 
the Catholics, the Americans devel- 
oped doctrinal warfare. Doctrinal 
warfare was developed in the early 
1950s. It was a way of spreading the 
American ideology without first re- 
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C.D. Jackson 


\ 
sorting to military violence. It was 
a way of combining theological 
terms, economics, political ideas, 
communications theory, organiza- 
tional dynamics, and advertising 
to create a myth to govern the way 
that Americans and the rest of the 
world understood themselves. 


THE AMERICANS LOOK FOR A 
SALESMAN 


The story of this book begins in 
the 1940s, when Henry Luce and 
Paul Blanshard were looking for 
a salesman to pitch the American 
proposition to Catholics in the 
United States and Rome. They 
identified John Courtney Murray 
and made him into their intellec- 
tual agent. If the Second Vatican 
Council was the Council of the me- 
dia, the media campaign began in 
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the late 1940s 
and early 1950s, 
because that is 
when Henry 
Luce began us- 
ing the pages of 
Time Magazine 
and the rest of 
his media empire 
to change the 
way that Catho- 
lics thought and 
taught. 

Luce under- 
stood from an 
early age that 
Catholics looked 
to Time, Life, 
and Sports Ilus- 
trated to under- 
stand who they 
were and what 
the Church was. 
Young Catholics 
learned what the 
Church taught 
and who they 
were from his magazines, not from 
homilies or diocesan newspapers. 
Even priests and Bishops looked 
to Time as a way of getting a sense 
of what modern man or secular so- 
ciety thought about the Church. 
Once Luce got a hold of Murray, 
he put the drama of Murray’s life 
on the pages of his magazine, mak- 
ing Murray look like the suffering 
victim when the Vatican silenced 
him, but also making him look like 
the triumphant hero, the prophet 
of a new age, whenever he spoke 
in public about ideas related to the 
American Proposition. Luce also 
directed his magazine to cast asper- 
sions on any American theologian, 
such as Fenton or Connell, or Ro- 
man Cardinal, such as Ottaviani, 
who questioned Murray’s approach 
or its potential effects. 


E 
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Murray understood how to play 
the rhetorical game. He placed 
himself squarely under the flag of 
American nationalism. He had an 
easier rhetorical position to main- 
tain, as he could always promote 
himself as carrying the banner of 
freedom, promoting a hypotheti- 
cal version of American pluralism 
that was suffering due to misun- 
derstandings coming out of Rome. 
At the same time, he hid the real- 
ity of individualism, indifference, 
exploitation, and immorality that 
stood behind the American ruling 
class that he represented in Rome. 
He also hid from his Roman as- 
sociates, or they themselves failed 
to realize it, that was he was de- 
veloping a mechanism for Ameri- 
can nationalism to enter into the 
Body of Christ, and for the spirit 
of American pluralism to penetrate 
the Church, all under the guise of 
promoting religious freedom. 

Wemhoff argues, in short that 
Murray was part of the American 
doctrinal warfare program. And 
Murray was not the only Catholic 
involved. While Edward P. Lilly 
does not appear in all places in the 
book, he plays a central role. He 
was a professor at Catholic Univer- 
sity who helped develop the ideol- 
ogy of militant liberty that became 
essential to C.D. Jackson, Henry 
Luce, and John Courtney Murray’s 
implementing the American prop- 
osition through doctrinal warfare. 
Also involved was the CIA-funded 
Pro Deo University, run by a CIA 
agent, Felix Morlion. Morlion, in 
turn, established friendly relations 
with Raymond Bruckburger and 
Msgr. Montini. This network of 
Catholic contacts were for C.D. 
Jackson and Luce the essential 
players for attacking the Church 


through doctrinal warfare. 


When Veblen describes the job 
of the salesman, he includes the 
capacity for equivocation, to use 
terms in ways that have different 
meanings depending on what it 
is the salesman wishes to suppress 
and what it is he wishes to advance. 
In the 1950s and 1960s the rul- 
ing class was giving Catholics the 
chance to enter the power elites. 
And yet, they wanted to cleanse 
the Catholics of the way in which 
they held to central teachings, 
most important at the time being 
birth control. The doctrine of reli- 
gious freedom was a great strategy 
of equivocation on Murray’s part 
to help bring about this possibility. 
On the one hand, Catholics were 
free to practice their faith. On the 
other hand, they were not free to 
bring it into the public sphere, es- 
pecially once magazines like Luce’s 
Time showed that birth control was 
something modern man or secular 
society accepted. The possibilities 
for further hemming in Catholics 
is endless. If thought through, a 
person sees that it leads to Catho- 
lics essentially returning to the cat- 
acombs. 


PSYCHOLOGICAL AND DOC- 
TRINAL WARFARE 


As early as 1948, Luce and CD 
Jackson identified Murray as their 
salesman to the Catholics. They 
also recognized their main op- 
position in American intellectual 
circles as Fr. Connell and Fr. Fen- 
ton. In 1953 Joseph Stalin died 
and Ike became president. Ike’s 
administration appointed Clare 
Booth Luce as ambassador to Italy. 
The American ruling clubs knew 
that they now needed to engage in 
an intense publicity campaign to 
sell American nationalism to their 


colonies. They needed to engage 
in psychological, doctrinal, or hot 
warfare to expand their empire to 
other colonies, depending on the 
circumstances. 

In 1953, when dealing with Iran, 
American secret services used a 
combination of psychological war- 
fare and sabotage to bring down 
the government of Mossadegh and 
install a more Anglo-American 
friendly Shah. The case of Italy and 
the Church was more complicated. 
The Americans knew that, in the 
case of the Church, they could not 
simply kill the Pope and put their 
man on the throne. This was, after 
all, the 1950s, not the 850s. And 
so, when dealing with the Church, 
CD Jackson and Luce opted for 
doctrinal warfare as the preferred 
method of sabotage. 

If in 1953 the Americans intro- 
duced psychological warfare in Teh- 
ran, in that same year, they intro- 
duced doctrinal warfare in Rome. 


also a mechanism for attempting to 
influence the Vatican. On Novem- 
ber 29% 1953, Luce introduced the 
main principles of American Na- 
tionalism in a speech he gave at the 
University. 

Central to a doctrinal warfare 
is the director. This man was CD 
Jackson. He orchestrated events 
from behind the scenes, as Wem- 
hoff shows in the documents, al- 
ways maintaining the possibility 
of disclaiming any responsibility 
for them. Jackson was an expert in 
both psychological and doctrinal 
warfare. Jackson and his colleagues 
were especially concerned about 
Italians and Catholics, who Angle- 
ton thought were never going to 
be fully reliable vassals. CIA head 
James Jesus Angelton, for example, 
coordinated a psychological war- 
fare campaign that took place in 
the 1948 Italian elections. Jackson 
understood that voluntary associa- 
tions were going to be a central in- 


This network of Catholic contacts 
were for CD Jackson and Luce the 


essential players for attacking the 
Church through doctrinal warfare. 


One weapon they had in Rome was 
Pro Deo University, founded with 
CIA money channeled through 
Luce and other wealthy donors to 
their agent in Rome, Felix Morlion. 
Pro Deo had a special mission to 
preach the natural law and the phi- 
losophy of the American founding 
to seminarians from Latin Coun- 
tries. It was a way of intellectually 
spreading American Nationalism 
to those places. The university was 


strument in psychological warfare 
and doctrinal warfare throughout 
the world. In the case of Italy, Jack- 
son directed his agents to form 
voluntary associations that would 
shore up the Italian confidence in 
American nationalism. 

Jackson realized that, in the case 
of the church, publicity, economic 
warfare, preventive action, sabo- 
tage, subversion, and anti-commu- 
nism were going to play a role in 
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keeping the Italians and the Catho- 
lics on board with the American 
Proposition. He understood that 
cultural relations were of highest 
importance, understanding that 
Newsweek, Time, and Life were es- 
sential to spreading the “gospel of 
democracy” as Luce and Jackson 
termed it. Wemhoff puts forth the 
documents that show Luce coordi- 
nating efforts with Jackson, going 
so far as appointing CD Jackson as 
managing editor in order to facili- 
tate his work. Jackson explained 
Time’s purpose as clear. It helped 
create a “mirage of popular una- 
nimity regarding the nation’s Cold 
War message.” 

Times purpose was to mobilize 
the intellectual middle class, many 
of whom were Catholic. Its writers 
came from the intelligence com- 
munity. It worked hard to create 
a morality in which all were ready 
to compromise to keep the peace. 
At the same time, all would come 
to accept a free-market capitalist 
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political economy. It al- 
ways argued for freedom 
or pragmatism to engage 
in economic and social 
experiments. Jackson 
assured that Time maga- 
zine remained part of 
the process for exporting 
the State Department's 
ideals. Jackson and Luce 
both understood that 
Time magazine was an 
effective means of sepa- 
rating Catholics from 
their leadership, while at 
the same time suggest- 
ing new, more American 
ways of thinking and 


acting. 


NEUTRALIZING 
CATHOLICS 


The Americans felt that Catho- 
lics had to be neutralized all over 
the world so as not to interfere 
with American free trade policies, 
understanding that the Catholics 
required “more subtle propaganda 
methods” because Catholicism 
represented for them part of what 
could be a potential economic and 
political critique and alternative to 
the American Proposition. Jackson 
understood that creating change 
in Catholic minds meant creating 
a culture in which people experi- 
enced a revolution of expectations. 
In this case, the expectation in- 
volved Catholics hoping that they 
could finally enter into the Ameri- 
can ruling class. The image of the 
ruling class that they created was 
one of the tolerant and pluralist 
dying mainline protestants. 

Luce and Jackson directed Time 
magazine as portraying Murray, 
the future-looking Catholic theo- 
logical hero, as embracing the sepa- 


ration of church and state. Murray 
assured Time magazine’s audience 
that Catholics (hoping to create the 
image in the minds of the Catho- 
lics themselves) that they were suf- 
ficiently divided so that they would 
never pose a serious threat to the 
American regime. 

Also in 1953, Edward P. Lilly 
outlined Murray’s role in helping 
spread the gospel of American de- 
mocracy around the world. Lilly, 
a professor at Catholic university, 
saw his fellow Catholics as an es- 
sential part of the anti-communist 
crusade. He realized that he needed 
a Catholic theologian to help get 
the Catholics on board in the fight 
to spread democracy. Lilly helped 
to construct the program, called 
“Militant Liberty,” that was de- 
signed to subordinate the Catholic 
Church to a sect within the regime 
of American pluralism. Once sub- 
ordinated, the Church could be 
more effectively used as a partner 
in promoting militant liberty. 

Lilly, agreeing with Jackson, 
saw doctrinal warfare as an essen- 
tial piece of the puzzle when deal- 
ing with the Catholic Church. He 
clearly defined the targets of doc- 
trinal warfare: communism, to be 
sure, but, in addition, Muslims (as 
we see in the case of Iran), religious 
leaders of Southeast Asia, and the 
Catholic clergy throughout the 
world, especially in Mediterranean 
and Latin counties. The goal was 
to shape Catholic culture so that it 
would adopt the same presupposi- 
tions, opinions, and prejudices as 
the American Gospel. 

In February 1953, Dwight Eisen- 
hower approved the objectives for 
psychological and doctrinal war- 
fare, as Jackson outlined them. Ike 
trusted Jackson, his chief adviser 
on matters of intelligence and psy- 


chological operations, and left the 
program in his hands. Jackson's 
program targeted commissars and 
priests. Through doctrinal warfare, 
he wanted to alter their system of 
belief so that it embraced Ameri- 
can nationalism. He wanted to cre- 
ate a world-wide climate favorable 
for the spread of the American gos- 
pel. He set out to break the public 
influence of any thought patterns 
that substantially differed from the 
American political orientation, as 
hostile to American objectives. 
Luce, Jackson, and the Dull- 
es brothers felt that there were 
thought patterns within Catholi- 
cism that were hostile to American 
objectives. They employed doctrinal 
warfare to eliminate these thought 
patterns or to discredit any within 
the Church that they thought ad- 


hered to them more than the ideals 


superiority, within the Church, of 
those who held to the position that 
was favorable to the spread of the 
American gospel. This at least, was 
the “long-range objectives” fore- 
seen in the document. If they could 
get Catholics to embrace American 
pluralism and religious freedom, 
they could reduce Catholicism to 
one sect among many. By reducing 
themselves to a sect, they were to 
reduce themselves to the equivalent 
of one of the many factions and 
groups in America competing for 
influence. Then, Time could teach 
the Catholics how to think, direct- 
ing them to act according to Time’ 
interpretation of the Council. 
Jackson outlined that of primary 
importance was promoting “long- 
term intellectual movements,” 
designed for “intellectuals, includ- 
ing scholars and opinion-forming 


In 1953, Edward P. Lilly outlined Mur- 


ray’s role in helping spread the gospel of 
American democracy around the world. 


of America. So as to assure their ef- 
forts, Luce had Time Magazine dis- 
tort Catholic teaching, including 
the main teaching that came out of 
the Second Vatican Council. The 
plan was rather simple, to first put 
American religious pluralism on an 
equal footing with those thought 
patterns. This was done by malign- 
ing those who imperfectly imple- 
mented the traditional position 
and then associating the entirety 
of the tradition with those who 
imperfectly implemented it. Then, 
they worked to achieve an apparent 


groups.” The goal of these intellec- 
tual groups was to break down any 
groups or patterns of thought that 
were not receptive to “American 
and Free World objectives.” Tech- 
niques included paving “the way 
for deviations from, and schisms 
in, totalitarian thought patterns 
by stimulating intellectual curios- 
ity and free thought on political, 
scientific and economic subjects.” 
Once these thought patterns were 
broken, they were replaced with 
patterns that were understanding 
and sympathetic to the tradition 


and view points of America, one 
central feature being, “the diversity 
of ... doctrines and philosophies, 
... even contradictory ideas.” 

The Doctrinal warfare program 
also saw the necessity of creating 
and inspiring institutions that were 
not directly related to the govern- 
ment. Agents were instructed to 
indirectly support these institu- 
tions so that audiences perceived 
them as participating in the market 
on “an entirely free basis.” Jackson 
gave the CIA the task of infiltrating 
foreign groups and governments 
through newspapers, universities, 
and other intellectual organs. It also 
had the responsibility to promote 
conferences and public forums to 
promote the American gospel, but 
to do so in ways that could not be 
traced back to the American gov- 
ernment. At the same time, he gave 
agents instructions to sabotage 
groups and conferences that were 
capable of coming to conclusions 
opposed to the American gospel. 
Another tactic was to form schism 
to split loyalties to the point of 
hostility. Finally, agents were to ex- 
ploit differences, promote heresies 
and intensify policy disagreements 
within opposition groups. 


DOCTRINAL WARFARE GOES 
INTO EFFECT 


On July 10, 1953, Jackson's 
Doctrinal Warfare program was 
put into operation. He had the full 
authority to carry out psychologi- 
cal and doctrinal warfare. Eisen- 
hower recognized that Western 
Europe was of principal concern. 
He saw the need to apply both psy- 
chological warfare and doctrinal 
warfare in every western European 
country. Psychological warfare in 
Western Europe meant creating a 
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social shift to a “modern consumer 
culture displacing existing social 
forms.” In the American consum- 
erist model, “forceful elites” were to 
promote the pluralist vision of the 
greater good. This meant adopt- 
ing “relatively tolerant, pluralistic 
societies in which elite rule pro- 
tected democracies from their own 
weaknesses.” Efforts as part of the 
psychological warfare campaign in 
Western Europe began in Rome 
with a series of conferences on the 
positive values of democratic free- 
dom. From there, it spread to Ger- 
many. 

Jackson included the Vatican in 
the list of intellectual environments 
to target. He thought that social 
communication was the essential 
mechanism for putting pressure on 
the Vatican and eventually alter- 
ing what he considered to be the 
Vatican ideology. Europe and the 
Vatican had too many neutralist at- 
titudes, and plenty who were hos- 
tile to U.S. hegemony in Europe as 
being really beneficial only to the 
US. The Catholics felt that Ameri- 
can presence in Europe prolonged 
a sense of defeat and occupation. 
It harmed the European ethos by 
keeping the European countries as 
American satellites. 

The doctrinal warfare team saw 
potential for progress among Cath- 
olic leaders. They exercised a defer- 
ence towards the US when it came 
to long term strategic initiatives, 
especially when the conflict was 
presented as East-West. Still, they 
believed that, in the case of West- 
ern Europe, the commitment to 
doctrinal warfare was perhaps more 
important than the commitment to 
military force. Their most effective 
measure was going to be publicity 
campaigns centered around the no- 
tion of American freedom, free in- 


40 / CULTURE WARS 


stitutions and human dignity. 

In March 1953, Joseph Stalin 
died. This led Jackson to fear that 
they might lose their anti-com- 
munist alliance with the Church. 
Times correspondent in Germa- 
ny, and CIA agent, Klaus Dohrn, 
feared that, with Stalin gone, the 
chances for American expansion 
died with him. Europe now risked 
disintegration. With no serious 
common enemy, the alliance faced 
serious difficulties. Catholic popu- 
lations were less likely to follow the 
American gospel. They were too 
willing to experiment with “ new 
social ideas and more social ac- 
tion.” 

Jackson and Eisenhowers re- 
sponse to the death of Stalin was 
to intensify and better coordinate 
American psychological and doc- 
trinal warfare. Jackson became 
the liaison between the CIA, the 


communism died down, then Luce 
and Jackson risked the reality that 
Catholic countries would start so- 
cial, economic, and political exper- 
iments at odds with the American 
Gospel. They hoped their doctri- 
nal warfare program would move 
the Church to favor the American 
gospel over any possibility that 
might challenge it. The best way to 
change the situation was to change 
the way the Church presented her 
ideas. Jackson and Luce thought 
that, if they could give greater em- 
phasis to the Renaissance notion of 
liberty, they would be able to inject 
the American gospel as a central 
feature of Catholic social thinking. 
Religious freedom was a wedge is- 
sue. The Americans used the Em- 
bassy to create protestant groups so 
that they could be “discriminated” 
against, and then the Americans 
could claim that the Catholics 


Jackson included the Vatican in the list of 


intellectual environments to target. 


Eisenhower administration, and 
Henry Luce’s publishing empire. 
By the end of 1953, Jackson was 
confident that he had successfully 
created the network between the 
Administration, the CIA, and the 
popular media. 


LUCE IN ROME 
In April 1953, Henry Luce 


moved to Rome, as if to show that 
Time Magazine was an essential 
part of Jackson’s doctrinal warfare, 
and that the program had not just 
anti-communism in mind. If anti- 


failed to respect religious freedom, 
casting any Catholic prelates who 
opposed “religious freedom” as vil- 
lains, and to promote Murray in 
the pages of Time Magazine as a 
hero. 

From the evidence that Wemhoff 
has gathered, it is clear that Murray 
worked closely with Luce, helping 
him understand how the Church 
worked in Rome, how to speak 
with Cardinals, and how to use a 
thetoric that would be amenable 
to his audience at Pro Deo Univer- 
sity and other institutions in the 
Eternal City. Luce, in turn, gave 


Billings and Luce 


Murray the public image that he 
needed to have greater “authority” 
with Catholics around the world. 
The relationship hid Time maga- 
zine’s anti-Catholic agenda. Clare 
provided an even further “hu- 
manistic” front for the behind the 
scenes plotting of Jackson, Luce, 
and Murray. 

When considering the possibili- 
ties in Rome, William Donovan, 
one of the founders of the CIA, 
thought it important that America 
have a significant influence there. 
Felix Morlion was Donovan's prin- 
cipal contact. Donovan did every- 
thing in his power to gain greater 
access to the Holy See. Morlion 
effectively established a tight rela- 
tionship between American intel- 
ligence operatives and Vatican of- 
ficials. 

At first, Donovan called the in- 
telligence program designed to in- 
filtrate the Vatican Pro Deo. This 
program eventually morphed into 
Pro Deo University, a full-fledged 
university in Rome, preaching 
the American gospel, with the in- 
spired texts being the writings of 
the American Founding Fathers, 
the Federalist Papers, the Declara- 
tion of Independence, and the US 
Constitution. The goal was to help 


the Church embrace American de- 
mocracy. Edward Lilly agreed with 
Donovan. Pro Deo was part of the 
puzzle of winning over the Catholic 
Church, Europe, and Latin Ameri- 
ca to the American cause. Lilly em- 
phasized that, if “militant liberty” 
were to spread around the world, it 
would be important to emphasize 
the common Christian tradition of 
Europe and North America. 

Lilly’s strategy was similar to 
the one that Cecil Rhodes and the 
British establishment proposed for 
the United States after the Civil 
War. That is to say, the British es- 
tablishment realized that their fu- 
ture rested on strong political and 
economic ties with the United 
States. However, since 1776, Brit- 
ish and US relations had been un- 
stable at best. Nineteenth Century 
Americans partially understood 
the dangers of the English system, 
and had erected protectionist eco- 
nomic and cultural measures from 
British exploitation. After the Civil 
War, the British initiated a cultural 
campaign to win back their former 
colony, because they realized that, 
as their empire declined, the for- 
eign colony was going to become 
the new empire. The future of the 
British system was at stake. 


In a similar way, Lilly and the 
Americans realized they needed the 
cultural support of the so-called 
“catholic” countries. The difference 
between post-Civil War Britain 
and the 1950s United States is clear 
enough. In the case of the British, 
they sought a cultural relationship 
with the Americans so that one day 
they could be part of the American 
Empire. In the case of the 1950s 
Americans, they were seeking the 
support of the Catholic church as 
a way of spreading the American 
Proposition. The Church was a 
useful instrument for this task. 

Lilly, Donovan, Murray, and 
Luce were all in agreement that the 
stew of Christian tradition, a moral 
code, the ideas coming out of the 
English, American, and French 
Revolutions, and the rationalism 
of the 17" to 19" Centuries could 
all be fused together into a great 
cultural weapon. If in the old dis- 
pensation, monks and priests went 
as missionaries around the world 
to convert the heathen to Christ, 
in the new dispensation, business- 
men were to march forth from Pro 
Deo to the Catholic countries of 
the world, converting them to the 
teachings of Peter Drucker, Mor- 
timer Adler, Robert Hutchins, and 
George Gallup. 


CONSPIRACY THEORY OR 
CONSPIRACY IN PRACTICE 


Someone might object to Wem- 
hoffs argument, insinuating that 
he is just giving us a conspiracy 
theory. The advantage of Wem- 
hoffs book is that he has mined 
archives for evidence. Because he 
has visited archives, in response, 
he can direct readers to documents 
like PSB D-33. The author of that 
document explains how the CIA 
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ought to create and infiltrate news- 
papers, magazines, and universities 
to spread the American proposi- 
tion. At the same time, it outlined 
entering currently existing institu- 
tions so as to split them through 
schism and heresies, as well as 
weakening them through intro- 
ducing factions. The author stated 
the goal very simply and clearly, to 
weaken and eliminate any critique 
of America that came out of those 
organizations. This document ex- 
plains the future activity of Henry 
Luce and Murray. Time Magazine 
weakened or critiqued any position 
that offered a potential criticism of 
the American gospel. 

By December 1953, Murray in- 
formed Luce and Jackson that they 
had achieved their first objective in 
implementing Jackson’s doctrinal 
warfare plan. Murray felt that plu- 
ralism had arrived in Rome. The 
Americanist position now stood on 
equal footing with that of Ottavi- 
ani, or any other cleric’s in Rome. 
After gaining acceptance in Rome, 
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Luce and Jackson 
went to work on a 
publicity campaign 
in the pages of 
Time, while Murray 
and philosophers 
like Jacques Mar- 
itain went to work 
on higher catholic 
circles (396). 

In order to add 
incentives to 
cepting American- 
ist doctrine, the 
Americans began 
doing in Italy what 
has become stan- 
dard operating pro- 
cedure. They used 
the carrot of food 
and economic aid 
to convince the 
Italians to adopt their ideas about 
religious pluralism, and to put 
pressure on Rome to do the same 
(440-449). As for separation of 
Church and state, that too had its 
limits for the Americans. As an is- 
sue of foreign policy, religion and 
politics were very intertwined. Lilly 
convinced Jackson that religion 
was a useful foreign policy tool, 
especially for drawing Catholics 
into the anti-communist crusade 
in countries where Catholics were 
being persecuted. Dulles agreed. 
Non-governmental organizations, 
businesses, and religious groups 
were supposed to act together and 
promote American interests abroad 
(449-450). 

The policy became one of regular 
conversation in the White House, 
that is, how religion could be used 
as part of psychological and doc- 
trinal warfare operations in Asia 
and Latin America. Of course the 
Americans understood the offense 
they were potentially going to give 


ac- 


to religious institutions, and so 
they urged secrecy and not leaving 
a trail so as to trace the source or 
inspiration of the groupe activities. 
The first steps were to be taken by 
educational groups, then plain- 
looking Americans who were sim- 
ply advocating religious freedom. 
These groups could then form in- 
digenous religious communities to 
oppose communism, though with- 
out any official links to the Ameri- 
can government (451-452). 
Religious freedom became part 
of a larger effort to engage in psy- 
chological and doctrinal warfare 
around the world. Chaplains were 
to be used to explain to popula- 
tions in places like Italy that were 
not getting food that they would 
get food if they only were to open 
themselves up to Americanist ideas 


of religious freedom (452-453). 


DOCTRINAL WARFARE AND 
THE SECOND VATICAN COUN- 
CIL 


The year 1953 was pivotal. If in 
Iran the USA revealed its penchant 
for psychological warfare as part 
of a coup detat to overthrow the 
democratically elected government 
of Mossadegh, it was also the year 
that it officially undertook a doctri- 
nal warfare campaign with respect 
to the Catholic Church. Jackson, 
Murray, and Luce knew that the 
doctrinal warfare campaign needed 
to be subtle, but constant. In 1959, 
when John XXIII announced the 
Second Vatican Council, Jackson, 
Luce, and Murray saw their oppor- 
tunity to fuse the American propo- 
sition with Catholic theology in 
the minds of Catholics throughout 
the world . . , whether the Church 
wanted it or not. 

Jackson realized they needed a 


basic narrative to guide events. 
And, throughout the 1950s, Jack- 
son and Luce had worked the pages 
of Time to produce that narrative. 
They had cast Murray as the suf- 
fering servant, a progressive victim 
of the backward-looking and tradi- 
tionalist Roman Curia, led by Car- 
dinal Ottaviani. Anyone who de- 
fended Ottaviani, such as Fenton 
and Connell, were simply ignored 
or portrayed as hard-headed, back- 
ward-thinking court theologians. 
Leading up to the Council itself, 
Time portrayed John XXIII as an 
essentially Americanist Pope. Jack- 
son and Luce created the expecta- 
tions that big changes were coming 
from the Catholic Church. 

In 1963, when the Council be- 
gan, Luce instructed his reporters 
to take the Americanist side in how 
they covered the Council. Luce 
also instructed Robert Blair Kaiser 


ceived in the minds of Jackson, 
Luce, and Murray made their way 
into the pages of the magazine, and 
then into the minds of Catholics 
throughout the world. 

On the eve of the Council as he 
reviewed the progress the team had 
made in the previous ten years, 
Luce felt that the battle had already 
been won. Time and Fortune had 
successfully articulated and trans- 
mitted the key ideas of the Ameri- 
can proposition: liberty, equality, 
and constitutionalism. The minds 
of many Catholics in America and 
throughout the world had already 
been colonized. Luce rejoiced that 
the methods used to colonize their 
minds were so indirect that they 
could not be traced back to the 
CIA, Luce, Jackson, Lilly, or any 
of the creators of the ideas. There 
were a sufficient number of men in 
Rome, Western Europe, and Latin 


Luce also instructed Robert Blair Kaiser 


to meet with Murray on a regular basis. 


to meet with Murray on a regular 
basis. This assured that Murray’s 
view set the context for what was 
going to come out of the Council. 
Murray also had regular discussions 
with Luce and Jackson (681-690). 
In other words, the American cov- 
erage of the Council was not simply 
a matter of journalists who vented 
their ideological biases as they re- 
ported events. The journalists were 
part of an organized doctrinal war- 
fare campaign. Wemhoff quotes at 
length from the articles of Time to 
show how the ideas that were con- 


America who were promoting the 
American Proposition with no di- 
rect links to those who planted the 
intellectual seeds and who did not 
know to what end their bad ideas 
would lead them. 

Fenton and Connell also under- 
stood in part the difficulty of their 
situation. They had limited means 
to reach the minds of millions of 
Catholics, let alone the leadership. 
Fenton understood that, as editor 
of American Ecclesiastical Review,. 
he could publish articles clarify- 
ing matters. But, using the AER 


to go against a media conglomer- 
ate such as Time, The New York 
Times, Newsweek, and the rest of 
the media establishment was the 
intellectual or public relations 
equivalent of charging a machine 
gun nest with a saber. If the secular 
press were to present the Catholic 
Church as changing her teaching, 
many bishops, priests, and faithful 
seemed ready to accept and follow 
what that media stated. Luce saw 
that there were a significant num- 
ber of prelates at the Council ready 
to pander to the desires of the so- 


called secular media (695). 


MASTERS OF PUBLICITY 


Fenton understood that his ene- 
mies were masters of publicity, espe- 
cially demonizing any who showed 
signs of opposing the American 
Proposition, or the American ver- 
sion of the transvaluation of values 
or the Triumph of the Will (701). 
Jackson and Luce used their funds 
to promote tours of Catholic Uni- 
versities in America of their version 
of the court theologians, Kung, 
Bea, and Murray, to name some 
of their preferred choices. If a uni- 
versity objected to Times preferred 
speakers, Luce had contacts among 
the faculty of the university who 
provided statements that enabled 
Time to frame the story in favor of 
the American Proposition. Time’ 
narrative for 1963 was that the 
Pope was sending out the likes of 
Murray and Kung just as Jesus sent 
out his disciples two by two, but in 
this case, Murray and Kung were 
going to open the Catholics up to 
the influence of the secular world 
(705-720). 

Fenton understood the dynamic 
that Time wanted the Church to 
adopt. Luce and Murray knew that 
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the Church had suffered greatly 
under the post-French Revolution 
dynamic in Europe. The Church's 
salvation, they were going to sug- 
gest, lay in embracing the dynamic 
of the American Revolution. Fen- 
ton was not fooled. The American 
revolution and the approach to re- 
ligion and politics that it adopted 
was all the more dangerous because 
it presented itself under the guise 
of the false god of freedom. The 
American revolutions version of 
religion and politics sought to re- 
duce the Church not to the true 
Church of Christ, but to one sect 
among many. It sought to leave 
Catholics free to attend Mass and 
pray the Rosary, but its teachings 
were not to have any effect on the 
so-called secular laws or the public 
life of the country. The teaching on 
religious freedom was intended to 
relegate the Church to a small and 
essentially irrelevant sect. It would 
also create a spirit of confusion 
and relativism among Catholics 
themselves, further dividing them 
and making them incapable of ex- 
erting any substantive influence 
in building up the common good 
(720-722). 

Luce and Murray targeted Car- 
dinal Ottaviani as the object of 
Times defamation campaign. They 
realized that in this way they could 
easily make a mockery out of tradi- 
tional Catholic teaching on issues 
of importance, like church/state 
relations. Then, after Ottaviani had 
been discarded, Murray could pres- 
ent his approach as the one that of- 
fered peace in our time. With Mur- 
ray’s proposal for a full embrace of 
religious freedom accepted, then 
the Americans could more eas- 
ily penetrate traditional Catholic 
countries. Their primary target was 


Spain. 
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Franco had used the fact that 
Spain was a traditional Catho- 
lic country to keep out protestant 
groups that the CIA had used in 
the hopes of infiltrating Spain. 
They wanted to make sure that 
Spain would become a docile cli- 
ent of the US and NATO. With 
Franco blocking protestant groups 
and limiting freedom of the press, 
it was extremely difficult to get 
CIA agents into Spain to open up 
cultural warfare fronts. Jackson’s 
doctrinal warfare front became an 
essential part of undermining Fran- 
co’s policy in Spain. If he could ob- 
tain a shift in emphasis in Church 
teaching, then the CIA could use 
Murray’s interpretation of religious 
freedom to pressure the Church in 
Spain or Franco’s successors to re- 
pudiate the social authority of the 


spirit of faction, and created a cast 
of victim-heros, Murray showed up 
at the Council in November 1963 
to advance the CIAs agenda in 
person. As it turns out, the Coun- 
cil of the Media was not the same 
media which had promoted the 
French Revolution. It was, instead, 
the media that promoted religious 
freedom as an ideal rather than 
converting all nations to Christ. 
Murray believed that sound 
moral and political teaching led 
governments to proclaim complete 
incompetence when it came to 
judging religions (731). All govern- 
ment could do was promote the 
freedom of the Church to exist and 
the rights of the person to leave it 
or join it. Because the Church had 
to live in an environment of sus- 
picion, it was better to keep the 


Luce and Murray targeted Cardinal 


Ottaviani as the object of Time’s defa- 
mation campaign. 


Church in Spanish society. Once 
this was done, it was a foregone 
conclusion they would weaken the 
Church in Spain, allowing it to en- 
ter into a more comfortable client 
status with the USA (720-725). 
Murray himself admitted that 
it was difficult coming up with 
principles to defend what he was 
doing. Nevertheless, “in the practi- 
cal order it works well.”* And yet, 
despite its incoherence, Murray set 
out to do away with the entire tra- 
dition of Church-State relations so 
as to lead the way to embracing the 
American Proposition. While Time 
demonized Ottaviani, portrayed a 


peace, to embrace religious free- 
dom rather than openly proclaim 
the Gospel. In this way, Murray ar- 
gued, the Church could meet real 
man in real man’s circumstances 
(730-735). 

Michael Novak, one of Times 
stringers at the Council, pro- 
claimed Murray’s victory as early as 
November 22, 1963. The mere fact 
Murray got to speak at the Council 
meant, for Novak and the Ameri- 
can Establishment, “a victory for 
freedom.” The Church had gone 
over to the Dark Side, and Novak 
rejoiced (740-745). Wemhoff has 


shown, however, that Murray’s 


Alfredo Cardinal Ottaviani 


speech and Novak’s promotion of 
it, were not the result of open dis- 
cussion and reflection. Murray’s 
speech was the fruit of a doctrinal 
warfare campaign that had been 
going on since 1948. It came about 
as the result of a heavy publicity 
campaign that included creating 
think tanks, magazines, and a uni- 
versity, buying out professors, or- 
chestrating defamation campaigns, 
and infiltrating the Vatican with its 
agents. In 1923, Veblen predicted 
that the oligarchs of America were 
destined to use untold funds to en- 
gage in publicity campaigns meant 
to change modern man’s percep- 
tion of reality. It was all meant to 
advance the freedom of the pluto- 
cratic class, to continue reaping the 
fruits of the work that other men 
do. 

Once Murray got his foot in the 


door, Time intensified 
the doctrinal warfare 
campaign. In 1964 it 
kept up a barrage of sto- 
ries creating the image 
that radical change was 
going to happen in the 
Church. Everything was 
up for grabs: birth con- 
trol, married priests, di- 
vorce, mixed marriages, 
melding with other sects. 
Change, Luce set out to 
convince the world, was 
inevitable (746-764). 
In response, Fenton 
and Connell made the 
necessary doctrinal dis- 
tinctions, but who was 
listening (767)? They 
even expressed concerns 
that the Council Fathers 
themselves did not un- 
derstand the nature of 
the attack being made 
against the Church, be- 
cause while Council Fathers were 
debating the way in which Bishops 
were to give advice to the Pope, her 
enemies were creating a tempest 
behind their backs (767-768). 

As part of that storm, Novak 
helped Time create the image that 
American Catholics, as they had 
been formed by Time since before 
the Second World War, were the 
future of the Church. They were 
the “most sophisticated, religiously 
educated laity the church has ever 
known” and “will one day prove a 
more important voice” (765-766). 

As 1964 progressed into 1965, 
Murray thought it was important 
to eliminate the ideal of a Catholic 
society. Whereas in 1963, Murray 
said that the doctrine of religious 
freedom had no principles, in 1965 
he argued it was now pragmatic 


and under-girded by principle 


(776). Of course, Murray saw that 
nobody could object to the idea of 
religious freedom. If one means by 
religious freedom that there can 
be no forced conversions, then, in 
truth, religious freedom is just a 
new term for an old teaching. Some 
Spaniards, Murray feared, were go- 
ing to embrace the words religious 
freedom but still keep alive the re- 
ality of a Catholic state (776). 

To avoid this danger, both Mur- 
ray and Luce felt that they had to 
guarantee that the American Prop- 
osition was perceived as the ideal, 
and not the Catholic state. Here 
Murray felt that the deeper insights 
into human nature that mod- 
ern man possessed demanded the 
American Proposition as the ideal, 
that it was the demand of the natu- 
ral law at this moment in history. 
It would be a sign that the Church 
had recognized an evolution in 
man’s consciousness of his rights as 
they relate to his basic needs. He 
felt the Church could express the 
proper evolution of human nature 
in history. 

It represented an evolution of 
man’s consciousness of his rights 
as they related to his basic needs, 
as an expression of the proper de- 
velopment of human nature as it 
changes in the course of history. 


AN LSD-INSPIRED APPROACH 


Did these arguments from 
1963-1964 stem from Murray’s use 
of LSD with Gerald Heard? Wem- 
hoff also tells the story of Murray's 
LSD use, which began in 1959 and 
continued into the Council. Ger- 
ald Heard introduced Murray and 
the Luces to LSD. They became 
such great friends that for several 
years the Luces, Heard, and Mur- 
ray celebrated Christmas together. 
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Before the reader cries defamation, 
Heard himself saw a clear connec- 
tion between using LSD and in- 
troducing or transforming or rais- 
ing human consciousness to the 
next transcendent stage to which 
human consciousness and society 
were destined to evolve. Heard was 
a social liberal and economic liber- 
tarian, willing to promote freedom, 
pluralism, or whatever so as to ex- 
periment with the social applica- 
tion of hallucinogenic drugs. One 
of the effects of long-term LSD is 
the destruction of the “wall,” so to 
speak, between the intellect and 
the imagination. 

With the regular use of LSD, the 
user becomes more prone to “imag- 
ine” possibilities than to think ra- 
tionally from facts and ideas to 
conclusions and effects. The user 
becomes more likely to accept out- 
landish and irrational conclusions 
that have no basis in reality. Mur- 
ray’s participation in the Second 
Vatican Council took place while 
he was using LSD, and here there 
might be room for more research 
into the influence that Heard 
and LSD had on Murray’s think- 
ing during those important years. 
This project would involve reading 
Heard’s novels and other writings 
to search for more clues to better 
understand the similarities and dif- 
ferences, if any, between Heard’s 
and Murray’s libertarianism. 

When Veblen described the job 
of the salesman, he included the re- 
ality that the salesman possess the 
capacity for equivocation, to use 
terms in ways that have different 
meanings depending on what it 
is the salesman wishes to suppress 
and what it is he wishes to advance. 
LSD would also help one to de- 
velop this power of sophisticated 
equivocation. In the 1950s and 
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1960s the ruling class was giving 
Catholics the chance to enter the 
power elites. And yet, they wanted 
to cleanse the Catholics of the way 
in which they held to central teach- 
ings, most important being birth 
control. The doctrine of religious 
freedom enabled enough equivoca- 
tion on Murray’s part to help bring 
about this possibility. On the one 
hand, Catholics are free to prac- 
tice their faith. On the other hand, 
they were not free to bring it into 
the public sphere, especially once 
magazines like Luce’s Time had 
shown that birth control is some- 
thing modern man or the secular 
world accepted. The possibilities 
for further hemming in Catholics 
is endless. Taken to its logical con- 
clusion, the American Proposition 
meant that Catholics were essen- 
tially returning to the catacombs. 
By the summer of 1965, Mur- 
ray’s LSD use reached new heights 
(825). Heard held to the idea that 
human consciousness was evolv- 
ing, undergoing a transformation. 
Human nature was changing in 
history. One purpose of taking 
LSD, for Heard, was to help spur 
on that advance. Could it lead to 
a new understanding of doctrinal 
development? Heard and Murray 
did not seem to know that LSD 
use also leads the addict to start to 
put together conclusions that have 
no basis in reason. In other words, 
once reason shuts down and the 
imagination takes over, the person 
starts to fuse together ideas that 
in a normal context are more eas- 
ily seen as irrational or impossible 
to hold at the same time, like the 
notion that the Church can spread 
the Gospel by not preaching it or 
acting according to it. In Murray's 
case, he sometimes admitted he 
could not find a principled reason 


for his doctrines. At other times, 
he felt his pragmatism had some 
basis in principle. Of course, Mur- 
ray had a lively intellect and an ac- 
tive imagination. And so, with the 
help of Luce, he was able to sell re- 
ligious freedom and the American 
proposition, perhaps with the help 
of his LSD-inspired imagination 
processes. 

Heard seemed to understand the 
sequence: ideology, money, mar- 
keting, movement, and then the 
desired resultant change. This has 
been the pattern for all societal 
change in the past 60 years. It is 
in fact why there has been such a 
crush of changes at such lightning 
speed in such a short amount of 
time. And it is precisely why there 
has been such a lag behind in the 
response from Catholic intellec- 
tuals. In part, they have been so 
quick to embrace change and fear- 
ing whatever backlash might come 
from the likes of Time or US News 
and World Report, because many in 
the Church seem to have embraced 
Murray's goal: getting the Church 
“to where the U.S. Constitution 
was in 1789” (819). 


RELIGIOUS FREEDOM AS 
A LIMIT ON CATHOLIC AU- 
THORITY 


Murray felt that part of his con- 
ception of religious freedom meant 
doing away with laws that were 
linked somehow to Catholic teach- 
ing, this meant doing away with 
anti-contraception laws. Murray 
felt that whenever a contentious 
issue arose, a Catholic could ex- 
press his opinion on the matter as 
his opinion. But then, once a vote 
took place, or there was a clear 
expression of the general will, the 
Catholic had to accept the result 


graciously in the interest of keep- 
ing the social peace. Murray most 
likely would have adopted this 
procedure when it came to restruc- 
turing abortion laws, divorce, mar- 
riage, and now, the rights of sod- 
omites (827). Murray also felt that 
religious freedom was a pastoral 
necessity, which would only enable 
the Church to grow. 

At the same time, as religious 
freedom was used domestically 
to limit Catholic participation in 
public life, it also helped make 
Catholics more docile to the Amer- 
ican Proposition. And so, like a 
good magical concept, at the same 
time that religious freedom led to 
a defeat of Catholicism at home, it 
led to the promotion of the Ameri- 
can proposition abroad. American 
foreign policy touted religious free- 
dom whenever it was expedient to 
get Catholics on board with what- 
ever act of infiltration the Ameri- 
cans were undertaking abroad. And 
so, while the Church was dying at 
home, Catholics could be consoled 
that, by building up America, they 
were advancing religious freedom 
abroad. They did not see that their 
identity was being shifted such 
that they were becoming agents of 
spreading the American proposi- 
tion, rather than disciples spread- 
ing the Gospel. 

When Paul VI took the papal 
throne, Time presented him just as 
the media today presents Francis, 
as the leftist Pope who was going 
to introduce radical change into 
the church (830). Cardinal Ruffini 
worried that Murray’s version of 
religious freedom might lead to 
indifferentism. It might lead to 
people embracing the separation 
of Church and State to such a de- 
gree that the Church would have 


to abandon her charity towards the 


poor. Cardinal Siri attacked Mur- 
rays version of religious freedom 
because it gave the Church the 
same status as immoral or blood- 
thirsty sects. It would lead Catho- 
lics to forget their primary duties 
to God, their fellow man, and the 
common good. One bishop saw 
that Murray’s teachings could be 
used as weapons to bring about the 
ruin of Catholic religious, where 
the Church exercised a legitimate 
and healthy social authority. It 
created an odd situation in which 
Catholics might falsely believe 
that they should limit the influ- 
ence of the Gospel rather than seek 
to spread it to those around them 


(825-830). 


MURRAY’S DOCTRINE 


And yet others have noticed that 
Murrays doctrine is little more 
than the doctrine of “phantom lib- 
erty” of the philosophes of the 18" 
Century, the phantom liberty that 
Pius VI decried after he saw what 
it did to the Church in France in 
the 1890s (832). Murrays doc- 
trines ran the risk of distracting 
Catholics and the Church from her 
primary task, to promulgate and 
implement the divine law, which is 
the true and full expression of the 
natural law. Of course the Church 
is interested in public order and is 
not interested in disturbing it, but 
Murray's doctrine, by his own ad- 
mission, urges the Church to “back 
off” whenever the powerful insinu- 
ate that some element of the divine 
law is a disturbance to the public 
order. Of course, the unrepentant 
sinner seeks to establish an order in 
which the Church will no longer 
have a public voice to disturb his 
guilty conscience. 

By September 20, 1965 Mur- 


ray admitted publicly that his goal 
was to give the aura of sanctity to 
the American proposition. Time, of 
course, endorsed and expanded on 
Murray’s statement (834). Thanks 
to Murray, Wemhoff argues, it now 
became part of the path to holiness 
for Catholics to make their religion 
a private matter and have it make 
no claims on public policy. Mur- 
ray’s arguments might easily seduce 
countries that were already Catho- 
lic, but in those countries lacking 
a Catholic tradition, Murray's ar- 
guments could be used, at best, to 
support the continued existence 
of the Church as one more private 
club in society. The doctrine of re- 
ligious freedom also was a weapon 
against the Church in these soci- 
eties, indicating to Catholics that 
they had no rights to speak about 
the salubrious nature of the divine 
law. Luce felt success was close at 
hand. The Vatican Council, aided 
by Murray’s interpretation of it, 
was going to give the Americans 
the document it needed to spread 
the American proposition. 

To make matters worse, Murray 
obtained the job of translating and 
commenting on the first English 
translation of Dignitatis Huma- 
nae into English. This assured that 
Time Magazine’s approach to the 
document would be the primary 
lens through which the document 
got interpreted. Murray--rather 
than using Heard’s term, transfor- 
mation--claimed that a doctrinal 
development had just happened 
which changed magisterial author- 
ity about the principle of limited 
government, enabling the repudia- 
tion of all forms of coercion, the 
liberation of the human person, 
and the arrival of truth, justice, 
and charity. It is as if a new revela- 
tion had descended upon the earth. 
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Now, the higher purposes of man 
could be fulfilled because human 
dignity had obtained a new con- 
sciousness (840). 

Murray’s notes emphasized the 
value of the First Amendment and 
immunity from coercion. His com- 
ments omitted the passages from 
Dignitatis Humanae that Fenton 
believed saved the document from 
heresy, namely, that the Declara- 
tion “leaves untouched traditional 
Catholic doctrine on the moral 
duty of men and societies toward 
the true religion and toward the 
one Church of Christ.” He also 
left out of his commentaries any 
mention of the place of the divine 
law in the conscience of a Catho- 
lic and in the conscience of men. 
Faithful to his American handlers, 
Murrays comments also gestured 
towards Soviet Communism as the 
only true threat to the liberty ad- 
vanced by the American Proposi- 
tion (841-842). 

On February 28, 1967, Henry 
Luce died, and the New York Times 
finally revealed the long-suspected 
links between the Luce Empire and 
the CIA. It also revealed how the 
CIA was involved in creating cul- 
tural and religious front organiza- 
tions to advance American foreign 
policy. These front groups at times 
masqueraded as representing the 
voices of concerned citizens. After 
reading Wemhoffs book, there is 
good reason to believe that “con- 
cerned citizens” were also working 
on behalf of the CIA to spread plu- 
ralistic division within the ranks of 
the Church. 

Wemhoffs book brings out a 
plethora of new evidence showing 
the nature of the collaboration be- 
tween Luce, Murray, Jackson, and 
the CIA. They created a Catho- 
lic University, paid off professors, 
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promoted free speech, and got re- 
porters credentials, all as part of a 
campaign bent on advancing the 
American Proposition as part of 
Jacksons doctrinal warfare pro- 
gram. Luce had shaped the politi- 
cal, cultural, and religious thinking 
of millions of Catholics in America 
and throughout the world (878). As 
part of the CIA’s doctrinal warfare 
program, designed to sow discord, 
faction, heresy, and schism in the 
Catholic Church, Luce promoted 
Teilhard de Chardin, Bonhoeffer, 
Barth, Kung, Tillich, and the ideas 
of John Courtney Murray (879). 
This was all part of a doctrinal war- 
fare campaign designed to use the 
Catholic Church as a vehicle for 
spreading the American Proposi- 
tion throughout the world. 

Fenton and Connell saw the per- 
fidy hidden in Murray and Luce’s 
approach. They also saw that they 
lacked the human means to coun- 
ter Luce’s approach. The only force 
able to counter the plutocrats who 
use the accumulation of wealth and 
technology to assert their pow- 
er over society is the strong and 
clear voice of the leadership of the 
Church. Fenton and Connell peti- 
tioned in the ways that they knew 
for that voice, but, failing to proj- 
ect that authoritative voice, they 
feared that society would descend 
into a battle between oligarchs and 
democrats and the accompanying 
rise of demagoguery and tyranny. 
‘They had their suspicions about the 
ideas put forth by the likes of Mur- 
ray and Luce. Wemhoff shows what 
Fenton did not see: that Luce and 
Murray were prime movers in the 
American doctrinal warfare pro- 
gram meant to make the Catholic 
Church more docile to the needs of 
the American Empire. With Mur- 


ray as the salesman, Luce was able 


to create the publicity campaign, 
now known as the council of the 
media, that the “American proposi- 
tion is quite congenial to the Cath- 
olic reality” (892). 


REQUIEM FOR A SALESMAN 


In his account of Murray’s death, 
Wemhoff notes that a serious bi- 
ography of the man has yet to be 
written. Emmett Hughes of Time 
Magazine considered writing one, 
but then decided against it. At least 
in the 1970s, he thought that it 
would be difficult to write an hon- 
est biography of Murray. In addi- 
tion, he guessed that one might not 
be written. As Wemhoff himself 
discovered in his own visits to the 
archives of Murray, Luce, Jackson, 
and Heard, to write a biography 
meant entering into the environ- 
ment of the American elites, Time 
Magazine, the American intelli- 
gence community, the networks 
that connected them, doctrinal 
warfare, psychological warfare, and 
the role of these smaller groups as 
part of the larger reality of advanc- 
ing the Post-WWII American Em- 
pire. 

Such a biography would call into 
question the paradigm that Catho- 
lic theologians and public intellec- 
tuals on the right and the left use to 
think about the Church in the life 
of a country like the United States, 
because many, if not close to all, 
still use the paradigm given to the 
Church by the doctrinal warfare 
program of the CIA, Luce, and 
Murray in order to think about the 
place of the Church in public life 
(893). 

As if to show the weight of Siri’s 
fears about the effects of Mur- 
rays theology on Catholic coun- 


tries, Wemhoff ends his book with 


some reflections on how Murray's 
teaching, once embraced, affected 
Spain. Spain was, after all, one of 
the primary targets of Luce and 
Jacksons doctrinal warfare cam- 
paign. As Franco’s regime entered 
its final years, Spaniards influenced 
by Murray’s interpretation of the 
Council decided to take the risk: 
they embraced materialist-capital- 
ist liberalism as well as Murray’s 
interpretation of religious freedom. 
They thought their culture was 
strong enough to absorb the shock. 
And yet, because the majority 
within the Church and the catho- 
lic intelligentsia had naively adopt- 
ed the essentials of the American 
Proposition, Spain was ultimately 
defenseless against the cultural 
onslaught that occurred once eco- 
nomic liberalism in the form of 
the Harvard Business model and 
its philosophical corollaries in- 
vaded the culture. The Catholics 
in Spain failed to understand or 
think through the consequences of 
embracing Murray’s libertarianism 
and the kind of plutocratic con- 
trol that went along with it. They 
failed to realize, for example, that 
Murray’s own interpretation of the 
needs or consciousness of modern 
man was very much conditioned 
by his own conversations with 
Luce and Gerald Heard, a group 
of oligarchic representatives who 
themselves held to an evolution- 
ary and drug-induced understand- 
ing of human consciousness. They 
failed to see that embracing liber- 
tarian philosophy as the founda- 
tion for the economic and political 
order eventually led to the society 
accepting libertarianism with re- 
spect to the entire social order. But 
Scriptures teach us that part of life 
is the war against the passions, and 
libertarianism rejects that war. 


Connell and Fenton had predict- 
ed that a Catholic society that em- 
braced the American proposition 
would soon find the Church dis- 
appearing in that society, because 
the teaching on religious freedom 
was a portal through which Ameri- 
can agents could enter the Church 
and the state in a society, in order 
to subvert the social order, and to 
make that nation more susceptible 
to the oligarchs waiting to take it 
over. That society, Fenton thought, 
would find itself incapable of de- 
fending the moral order in the 
area of marriage, let alone a host 
of other areas of social life. Every- 
thing would become subject to 
the will of the oligarchs, depend- 
ing on how they wanted to exert 
their influence in society (898). If 
Spain is a test case of the effects of 
the American Proposition, by 2015 
it had accepted fast-track divorce, 
legalized abortion, and sanctioned 
homosexual unions. Embracing 
American economic libertarianism 
had done little to improve the eco- 
nomic inequalities in Spain, which 
have only grown larger in recent 
years. 


REFORMATION-STYLE CA- 
LAMITY 


Luce and Murray are not solely 
to blame for the Reformation-style 
calamity that struck the Church 
after the Council. But, they were 
central players in CD Jackson's 
doctrinal warfare program directed 
at weakening the Catholic Church 
by introducing factions, division, 
heresy and schism. This program 
intended, not only to sell the 
American Proposition to the Cath- 
olic Church, it intended to use the 
Catholic Church to advance an al- 
ternative agenda. Since the 1960s, 


American Catholics, who listened 
more to Time Magazine or now, 
Foxnews, Rush Limbaugh, or the 
Acton Institute, than to their Bish- 
ops or the Vatican, have had their 
expectations constantly frustrated. 

Wemhoffs book shows that 
the Council of the media was not 
just the media that promoted the 
French Revolution. It was also the 
media that promoted the American 
revolution, or, to use Murray and 
Luce’s term for it, the American 
Proposition, and a central element 
to the American proposition was 
John Courtney Murray’s teaching 
on religious freedom. 

After the Second World War, 
there were some at the highest lev- 
els of the Church who believed that 
a modern secular post-Christian 
state, imbued with the great ethi- 
cal sources of Christianity, though 
without recognizing that fact, was 
not only possible, but was the one 
within which the Church would 
eventually flourish. These people 
should have read Plato, who saw 
that such a society was akin to the 
honor-seeking regime, the one that 
has rejected the true good for the 
appearance of the good. Once that 
happens, the regime sets itself on a 
course to undo any institution that 
reminds it of virtue or that seeks to 
put a limit on the money making 
desires or the other desires of men. 
Without an injection of the divine 
law, that protects families from 
predatory capitalism and liberal- 
ism, the honor-based regime is des- 
tined to slide to oligarchy, democ- 


racy, and then tyranny (890-900). 
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* Queer Christianity. From 
the NY Times: “Patrick Anthony 
Bergquist and J. Patrick Hornbeck 
II were married [in June] in Man- 
hattan ... at St. Bartholomew’s 
Episcopal Church. Mr. Bergquist, 
35, is the director of children, 
youth and family ministries at St. 
Bartholomew’. ... Dr. Hornbeck, 
33, is the chairman of the theology 
department and an associate pro- 
fessor of medieval and reformation 
history at Fordham University in 
the Bronx.” 

* “While Catholic teachings do 
not support same-sex marriage, we 
wish Professor Hornbeck and his 
spouse a rich life filled with many 
blessings on the occasion of their 
wedding in the Episcopal Church,” 
said Bob Howe, Fordham’s senior 
director of communications. “Pro- 
fessor Hornbeck is a member of the 
Fordham community, and like all 
University employees, students and 
alumni, is entitled to human dig- 
nity without regard to race, creed, 
gender, and sexual orientation.” 
Firing a gay head of theology who 
mocks human dignity by simulat- 
ing marriage wouldn't be inconsis- 
tent with recognizing his dignity as 
a creature of God. 

* Unchastity. “Colorados Ef 
fort Against Teenage Pregnancies 
Is a Startling Success,” proclaimed 
the NY Times: “A program to offer 
long-acting birth control, like free 
IUDs and implants, has helped 
reduce teenage pregnancies by 40 
percent and abortions by 42 per- 
cent.” We guess it depends on what 
you mean by “success.” You could 
eliminate teen pregnancies com- 
pletely by removing the uteruses of 
all ten year old girls. 

* Sen. Lindsey Graham called 
Donald Trump a threat to “the 
moral authority” of Republicans 
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“to govern this great nation.” Re- 
publicans have moral authority? 

* Lord Weidenfeld, a Jew who as 
a child fled the Nazis with the help 
of Christian missionaries, is paying 
to rescue 2,000 Christians from 
ISIS. “I had a debt to repay. It ap- 
plies to so many young people who 
were on the Kinderstransports. It 
was Quakers and other Christian 
denominations who brought those 
children to England. It was very 
high-minded operation and we 
Jews should also be thankful and 
do something for the endangered 
Christians.” He offers the refugees 
12 to 18 months of paid support. 
The U.S. declined to participate 
because he doesn’t also help Mus- 
lims targeted by ISIS. 

* We were shocked, shocked! to 
learn that Planned Parenthood traf- 
fics in body parts of the aborted. 
We were similarly shocked when 
the Senate refused to defund PP. 

* Morality Enforcing Hackers. 
KrebsOnSecurity says hackers, call- 
ing themselves the Impact Team, 
are leaking data from the Ashley 


Madison website— a social-net- 
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working site promising “discreet en- 
counters” for married folks (“Life is 
short. Have an affair.”), demanding 
that Avid Life Media, which owns 
it and Established Men (successful 
men paired with “young, beautiful 
women’), take the two sites down. 
If ALM doesn’t, the hackers plan 
to release “all customer records, 
including profiles with all the cus- 
tomers’ secret sexual fantasies and 
matching credit card transactions, 
real names and addresses, and em- 
ployee documents and emails.” 

* Illusions. Playboy reportedly is 
paying Bruce “Caitlyn” Jenner to 
bare all in its pages. So, this is what 
we've come to: men masturbating 
to the image of a mutilated man. 

* Jonathan Pollard, the U.S. Na- 
val Intelligence officer sentenced to 
life in prison in 1985 for spying for 
Israel, will be released on parole in 
November with the condition that 
he not leave the U.S. for 5 years 
(unless granted clemency). Why 
keep him here? Why not render 
him to Israel now? Or, do the Is- 
raeli’s still need his help to under- 
stand the information he passed to 
them? 

* “Pm a Catholic, but I’ve used 
birth control, and not just the 
rhythm method,” Gov. Chris 
Christie assured voters. If he thinks 
of another reason he should be 
president, he'll let us know that, 
too. 

* Told that “persons with Albi- 
nism in Africa are being killed and 
their body parts harvested for ritual 
purposes,” Pres. Obama called it a 
“foolish tradition” and said that for 
Africans to discriminate based on 
skin color was “crazy” and “infuri- 
ating.” Of course, if it were Planned 
Parenthood killing Albinos in ute- 
ro and harvesting their body parts, 
that'd be okay, even desirable. 


“MURRAY WAS A MEMBER OF A CONSPIRACY.” 


— Robert Blair Kaiser 

John Courtney Murray, Time magazine's Rome correspondent 
Time/Life, and the during Vatican II, author of 
American Proposition: Clerical Error. 
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